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To Dr. Imad Shehadeh

founder and president of Jordan Evangelical Theological Seminary,

man of God and dear friend,

whose cup involves ministering

often in the midst of deep darkness





Jesus therefore said to Peter, “Put the sword into the sheath; the cup
which the Father has given Me, shall I not drink it?”

—John 18:11

Now from the sixth hour darkness fell upon all the land until the ninth
hour.

And about the ninth hour Jesus cried out with a loud voice, saying,
“Eli, Eli, lama sabachthani,” that is, “My God, My God, why hast Thou
forsaken Me?”

—Matthew 27:46-47

And He said to them, “O foolish men and slow of heart to believe
in all that the prophets have spoken! 

“Was it not necessary for the Christ to suffer these things and to
enter into His glory?”

—Luke 24:25-26
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Jesus of Nazareth, the King of the Jews.
His name alone evokes powerful images in the minds of people.

Some immediately think of Him as a baby in a manger, the Christ of
Christmas. Others envision Him as a child, a boy growing up in the
home of a carpenter and confounding the religious leaders in the
Temple. Still more picture a bold and courageous preacher who
amazed the crowds and angered the Pharisees, or a compassionate
shepherd and teacher—the perfect model of goodness, justice, and
trust in God.

But if there is one image that surpasses all of these, it is that of Jesus
Christ on the cross. There—with His body beaten and torn, His head
rimmed with a bloodstained crown of thorns, and His hands and feet
affixed by nails to the rough timber—He was shamefully hung
between two political revolutionaries, being mocked and scorned by
the angry crowds until He died. 

Yet, in spite of the horrific torments Christ endured, it was not His
physical anguish that caused Him the greatest suffering on the Cross.
What happened at Calvary was infinitely more profound than bodily
pain and crippling torture. His suffering transcended far beyond either
the physical or the temporal. His deepest agonies were spiritual and
relational—as the full fury of divine wrath was cast upon Him and He
felt, for the first time in eternity, the bitter loneliness of being forsaken
by His Father.

As we look back on the cross after almost two thousand years, we
stand in awe at all that was accomplished there for us. We see the cross
of Jesus Christ as that act by which Christ provided salvation for us; by
which He saved us from sin and death and hell and the power of the
flesh; by which He delivered us from the kingdom of darkness and put
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us in the kingdom of His dear Son; by which He ushered us into that
place where we’re blessed with all spiritual blessings in the heavenlies;
by which He delivered us from the wrath to come; by which He took
us who were enemies and made us friends of God; and by which He
granted to us eternal life and all that it involves. We see it from our
viewpoint, and it is legitimate to do so.

But ours is not the only perspective worth considering. The disciples,
for example, looked ahead to the cross, wondering what it meant and
ultimately facing it with abject fear. When it finally came they could see
nothing but the oppressive specter of tragedy, astonished that their
Master had been suddenly taken away from them. The enemies of
Christ, both human and demonic, came to the cross with the scornful
smile of triumph. They had finally gained victory over their enemy the
Son of God, or so they thought. But their momentary conquest was in
actuality their ultimate defeat. There were others at the cross as well:
Simon of Cyrene, a visitor chosen to help carry the cross; two criminals,
one of whom was saved that day; and a Roman centurion who
remarked in astonishment, “Truly this Man was the Son of God.”

But what was Christ’s perspective as He endured the cross? The
physical pain, the emotional ridicule, the social rejection, and most
significantly the spiritual reality of bearing sin and being forsaken by
His Father. It was there that He endured the punishment for sin in His
own body for all who would believe in Him; it was there that He cried
out with excruciating heartache, “My God, My God, why have You
forsaken Me?” 

Our Lord’s death was vastly unlike our own deaths, in which we
will finally experience release from our sinful bodies. His death did not
involve release from a body of sin. Rather His sinless body was ravaged
and crushed as His infinite Person felt the full weight of God’s wrath
poured out upon Him for sins He did not commit. Nevertheless, He
anticipated the cross with an eager heart. And He endured it faithfully
on account of the joy set before Him and the glory that was planned for
Him from before the foundation of the world. 

By examining the cross from Christ’s perspective, The Darkness and
the Glory provides a compelling behind-the-scenes look at the profound
spiritual and theological realities of Calvary—realities that transcend
the physical, as the wrath of man was surpassed by both the wrath of
Satan and ultimately the wrath of God. With theological acumen and
pastoral insight, Greg Harris invites readers to join him on a journey
to the cross they will never forget. Doctrinally sound yet warmly
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devotional, this Christ-centered book is highly recommended to all
who desire a better understanding of the glories of the cross.

As you read the pages that follow, may the infinite suffering and
ultimate triumph of Christ rekindle your heartfelt worship, praise, and
thanksgiving.

John MacArthur

Foreward
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W hen I finished writing The Cup and the Glory (www.glorybooksmin-
istry.org), I knew that God had wonderfully ministered to me

through His Word. The Good Shepherd had indeed Himself perfected,
confirmed, strengthened and established me (1 Pet. 5:10). Yet after the
book was written, I knew something was not quite right about it; how-
ever, I could not figure out what it was. I pondered this continually until
finally it dawned on me that the problem was the fifth chapter. Those of
you who have read the book know that the fifth chapter is entitled “The
Fellowship.” That, however, was not its original name or content. 

The original chapter title was going to be either “The Counting” or
“The Ledger,” taken from Philippians 3:7-8: “But whatever things were
gain to me, those things I have counted as loss for the sake of Christ.
More than that, I count all things to be loss in view of the surpassing
value of knowing Christ Jesus my Lord, for whom I have suffered the
loss of all things, and count them but rubbish in order that I may gain
Christ.” Paul employed accountants’ terminology in these verses: on
one side of the ledger is the loss column; on the other side is the gain.
Paul’s counting in his ledger regarded the loss of all things; but even
more so, he immeasurably gained the Lord Jesus Christ.

While there were other reasons to change this chapter (see “The
Writing of The Cup and the Glory” in The Cup and the Glory Study Guide),
besides God granting me no peace whatsoever about what I had writ-
ten, the biggest reason this chapter did not fit was that it would have
placed the emphasis on me counting the cost and me suffering loss (and
gain). Philippians 3:10 is much more appropriate for the overall flow
and focus of the book: “that I may know Him, and the power of His
resurrection and the fellowship of His sufferings, being conformed to
His death.” Simply put, “The Fellowship” is about His suffering—not

THE BEGINNING
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ours. When we even remotely understand what this verse teaches, we
vastly more appreciate what Jesus endured for us. We compare His
suffering with how small ours is/was, and it humiliates us into wor-
shipful adoration of Him—or at least it should. Knowing that we fail
and struggle and often whine in the midst of our trials, His sufferings
vastly exceeded more than we can begin to conceive in our minds until
we are home with the Lord. So “The Fellowship” chapter has two
unique features: one, it became the only chapter of the book that was
completely rewritten from beginning to end; and two, although its
place is in the middle of the book, it was the last chapter written.

We can appreciate “The Fellowship” better when we return to the
original text where I began my studies, Mark 10:35–41. When James and
John ask Jesus that they may sit in His glory (10:35-37), Jesus replied
with an answer that startled them—as it should startle us: “But Jesus
said to them, ‘You do not know what you are asking for. Are you able
to drink the cup that I drink, or to be baptized with the baptism with
which I am baptized?’” (Mark 10:38). As many of you know, this is
where “The Cup” part of the title for The Cup and the Glory originated.

Perhaps it would be fitting to walk through more detail of what
“drinking the cup” entails because it will be so significant in our present
study. The cup of which Jesus spoke in Mark 10 is only for His disciples;
no unbeliever ever qualifies for this. This is not the cup of salvation, but
rather the one that true disciples drink in following their Lord after
being saved. Furthermore, the cup that Jesus referred to is not just a one-
time event. It incorporates whatever comes along during a lifetime of
following Jesus: wherever that leads, whatever that means. For those
who walk with Jesus, their cup ends either at their own death when they
go home to be with the Lord, or—if they are alive—when the Lord
returns for His own.

We can see the broad spectrum of what the cup entails by examin-
ing related Scriptures. For instance, in Paul’s death row epistle, while
not specifically using the word “cup,” he still conveys the same con-
cept. Just before his execution for the cause of Christ, the Apostle Paul
wrote in 2 Timothy 4:7: “I have fought the good fight, I have finished
the course, I have kept the faith.” Paul’s statements are similar to what
Hebrews 12:1 teaches, “let us run with endurance the race that is set
before us.” Paul was finishing his fight, his course, his race—and his
cup. 

Second Corinthians describes some of the elements contained in
cup the Apostle Paul drank in his service unto the Lord:
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Are they servants of Christ? (I speak as if insane) I more so; in far more
labors, in far more imprisonments, beaten times without number,
often in danger of death. Five times I received from the Jews thirty-
nine lashes. Three times I was beaten with rods, once I was stoned,
three times I was shipwrecked, a night and a day I have spent in the
deep. I have been on frequent journeys, in dangers from rivers, dan-
gers from robbers, dangers from my countrymen, dangers from the
Gentiles, dangers in the city, dangers in the wilderness, dangers on the
sea, dangers among false brethren; I have been in labor and hardship,
through many sleepless nights, in hunger and thirst, often without
food, in cold and exposure. 

Apart from such external things, there is the daily pressure upon me
of concern for all the churches (2Cor. 11:23-28).

In addition to all of these trials Paul listed in Second Corinthians—and
whatever else he endured for Christ’s sake that happened after he
wrote these verses—they culminated with his death; this will be true
for many others also, whether by natural death or martyrdom. 

But let’s go back to the Mark 10 account because there are many gold-
mines within this text that will show in more detail what we have seen.
Mark 10:38 records these words, “Are you able to drink the cup that I
drink, or to be baptized with the baptism with which I am baptized?”
Jesus used the present tense—not the future tense—for His cup and His
baptism. The present tense could rightly be translated, “The cup that I
am currently drinking” and “the baptism that I am currently being bap-
tized with.” Jesus was already drinking the cup; it was not something
reserved for Him exclusively at the cross, which was approximately a
year away from the present time. In harmony with what we have already
seen, drinking the cup is not a one-time event; drinking the cup consists
of multiple and collective events. The cup for Jesus then consisted of
everything about His life that was necessary for Him to be the Messiah.
This included, among countless other things: living every second of
every day in sinless perfection, enduring the forty-day temptation by
Satan, qualifying as a Man of Sorrows, being victorious over the multiple
attacks of His earthly opponents, as well as the weariness resulting from
an unbelievably busy ministry, such as is especially detailed in the
Gospel of Mark. 

The culmination and by far the most horrendous part of His cup
was yet to occur in Jerusalem. The parallel account in Matthew 20:22
puts the emphasis on this future climax: “But Jesus answered and said,
‘You do not know what you are asking for. Are you able to drink the
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cup that I am about to drink?’” We do not have time to camp out at this
rich section of Scripture now (perhaps we will come back to it in the
future); but although the accounts are similar, the two Gospels empha-
size different aspects of the person and work of Jesus. Matthew presents
Jesus as the promised King, and the question presented asks about rank
within His kingdom that the disciples were expecting to appear imme-
diately (Luke 19:11). Jesus accordingly directs His answer in relation to
the future entrance of the King—and the King’s death—in Jerusalem.
The Gospel of Mark presents Jesus as the Servant of Yahweh Who is
presently drinking His cup and already is being baptized with His bap-
tism by constantly serving God and others. Plus—note this well,
beloved—James and John, who had previously witnessed the
Transfiguration Glory in Mark 9:1-8, asked about sitting in His glory.
Jesus responded appropriately to what they requested. There is more,
but we must move on.

While James and John did not know what they were asking con-
cerning what was required to sit in His glory or in claiming that they
were able to do whatever was necessary, Jesus informed them that
they would, indeed, drink the cup that He drank: “And Jesus said to
them, ‘The cup that I drink you shall drink; and you shall be baptized with
the baptism with which I am baptized’” (Mark 10:39b). As was true for
Jesus, the cups for James and John (and others) were an ongoing
process. The cup that each was to drink would have several different
portions along the way, diverging in various places for each one—each
precisely determined by the will of the Father. The cup for James
ended in Acts 12:1-2 when Herod beheaded him. John’s cup consisted
of decades more, some of which included working as a slave on the isle
of Patmos, and ended when he died as an old man. Later, Jesus
revealed to Peter in John 21:18-19 how his cup would end: death by
crucifixion. But as was true for Jesus, the cups that these beloved fol-
lowers must drink would include many other matters. For example,
being flogged in Jerusalem (Acts 5:33-40) was a component of their
cups, plus imprisonment, plus whatever else occurred that Scripture
does not contain—all part of the overall means of drinking the cup that
Jesus drank.

The cups that each true disciple were/are to drink may have simi-
larities, but the cup that Jesus drank was unlike anyone else’s who has
been or ever will be born. Scripture repeatedly reveals this. To begin
with, most of “the cup verses” are framed by some question or state-
ment about “being able.” In the Mark 10:38-39 passage, Jesus asks,
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“Are you able to drink the cup?” James and John reply mostly in bliss-
ful ignorance, “We are able.” It is vital to our understanding to note
that the word “to be able” (dynamai in the Greek) has the sense of hav-
ing the capacity or ability to do something. It is the root form for our
word “dynamite.” 

You can read more about this concept in chapter six, “The
Footprints,” in The Cup and the Glory, but the restrictive nature of Jesus’
cup is clearly seen in John 13:31-38. The passage begins immediately
after Jesus dismissed Judas from the Passover meal: “When therefore
he had gone out, Jesus said, ‘Now is the Son of Man glorified, and God
is glorified in Him; if God is glorified in Him, God will also glorify
Him in Himself, and will glorify Him immediately’” (John 13:31-32).
Remember that Peter, James, and John had seen His glory in Mark 9. If
Jesus had not continued speaking, they most likely would have
jumped up from their reclining Passover postures expecting the imme-
diate display of the glory of God. Instead, Jesus revealed a truth that
jarred those present—especially Peter: “Little children, I am with you
a little while longer. You shall seek Me; and as I said to the Jews, I now
say to you also, ‘Where I am going, you cannot come’” (John 13:33).
The phrase “you cannot come” is the same verb form used in the Mark
10 statements. It literally reads, “you are not able to come.” As before,
this is not lack of permission to go with Jesus; this is the utter lack of
capacity to be able to do so. Jesus answered Peter with the identical
statement in John 13:36, saying, “Where I go, you [singular, Peter] can-
not [are not able; do not have the capacity to] follow Me now; but you
shall follow later.”

The original apostles did not have the ability or capacity to drink
the cup that Jesus drank, but it is by no means limited to them. No one
else ever has been or will be able to—ever. This is true throughout eter-
nity. In Revelation 5:1-3 the Apostle John was transported to heaven
and recorded these words: 

And I saw in the right hand of Him who sat on the throne a book writ-
ten inside and on the back, sealed up with seven seals. And I saw a
strong angel proclaiming with a loud voice, “Who is worthy to open
the book and to break its seals?” 

And no one in heaven, or on the earth, or under the earth, was able to
[dynamai—had the ability to; the capacity to] open the book, or to look
into it. 

John recorded his response and the subsequent statement of victory in
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Revelation 5:4-5: “And I began to weep greatly, because no one was
found worthy to open the book, or to look into it; and one of the elders
said to me, ‘Stop weeping; behold, the Lion that is from the tribe of
Judah, the Root of David, has overcome so as to open the book and its
seven seals.’” He—and He alone—was able. 

Such a contrast in capabilities should not surprise us. When Paul
wrote First Corinthians, he exposed a promise from God that is won-
derfully comforting to us, especially in the midst of our own struggles:
“God is faithful, who will not allow you to be tempted beyond what you
are able” (1 Cor. 10:13). Paul employed the same word form as before:
“beyond what you have the capacity” or “beyond what you have the
ability.” What a grace gift from God that He sovereignly measures and
restricts—and obviously knows—how much each one is capable of
enduring. That is why we marvel—or least we should—at Jesus. To
what depths was this One able to be tempted beyond what we are
able? Can it remotely be fathomed? Measured? Explained? What Jesus
was able to receive infinitely surpassed the breadth of what the entire-
ty of fallen man was able to receive. We simply cannot mentally grasp
how much Jesus was able to be tempted and endure. Our only true
means of comparison for the present time are our own woefully inad-
equate failures. As written in The Cup and the Glory, even if we had the
opportunity to do so at our birth—which we do not—we would have
long since disqualified ourselves from accompanying Him to where
He was going based on our multitude of sinful failures. The cup that
Jesus drank was uniquely His, uniquely alone—and unimaginably
deep. He alone is able; He alone is worthy. 

We see this truth developed elsewhere in Scripture. As noted in
Mark 10:38, Jesus was already to a degree drinking the cup (present
tense) the Father had given Him. Yet by far the unspeakably horren-
dous component was about to take place as He headed to His cross. He
understood this completely; His prayers in Gethsemane reveal this. It
was the removal of His cup that was the core of the immeasurably
intense prayers of Jesus. On the three different segments of prayer
Jesus implored Abba to remove, if possible, what lay before Him
(Mark 14:32-41). Mark 14:36 records: “And He was saying, ‘Abba!
Father! All things are possible for Thee; remove this cup from Me; yet
not what I will, but what Thou wilt.’” His cup was so unfathomable,
so severe, that it greatly tormented and grieved Him as the wounded
Son repeatedly called out to Abba. Luke 22:44 describes Jesus as
“being in agony” in this prayer. We who love the Lord have no true
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base of comparison to such agony in prayer because we are protected
by the Father; even beyond this, we are not able to begin to compre-
hend its weight.

We should note that, technically speaking, the cup could be
removed from Jesus—but Scripture would be broken (which it can-
not), and the Son would be outside the Father’s will (which He could
not). So in a sense, no, there was no other way. No one would ever be
saved, Satan’s domain would never end, and the Kingdom of God
would never come—if Jesus had refused or failed to drink the cup set
before Him. 

Mark well, beloved, the change that occurs from the agonizing
prayer sessions to moments later when He was arrested. Gethsemane
had settled the issue for Jesus. The time for asking Abba was over; the
Son would totally submit to the Father’s will. Having awakened His
three sleeping disciples, Jesus went forth from the Garden to meet His
arresters (John 18:1-11). In John 18:10, Peter still attempted to keep the
Messiah from going to His God-ordained cross: “Simon Peter therefore
having a sword, drew it, and struck the high priest’s slave, and cut off
his right ear; and the slave’s name was Malchus.” Jesus responded
immediately and majestically in John 18:11: “Jesus therefore said to
Peter, ‘Put the sword into the sheath; the cup which the Father has
given Me, shall I not drink it?’” 

Note how vastly the substance of what Jesus says differs from the
Gethsemane prayers of just a few minutes before:

—“The cup”—not “a cup.” The cup is uniquely His and uniquely
defined. 

—“which the Father”—Jesus used pater in the Greek, where we get
our word “paternal” and the word Jesus routinely used when He
referred to the Father. He did not employ Abba (“Papa” or “Daddy”)
in front of His enemies; He only used that endearment form in the
Garden.

—“has given Me”—a perfect active indicative in the Greek. This
denotes a completed action that points to ongoing results. The Father
will not be defining the cup that the Son must drink as it unfolds; it
has already been given by the Father. It is now up to the Son to drink
what the Father has already determined. 

—“shall I not drink it?”—Jesus used the strongest Greek negation avail-
able (ou me) that could be translated, “shall I by no means whatsoever
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drink of it?” It is the exact same negation that Peter used in Matthew
16:22 when Jesus first announced His pending death. Peter declared,
“This shall never [by no means whatsoever (ou me) ever] happen to
you.”

Jesus stepped forward at His arrest to finish drinking the cup that the
Father had given Him. He must drink it alone—every last bit of it. As
we will see, and without any exaggeration whatsoever, Jesus drinking
His cup vastly exceeds the sum of all the redeemed drinking their own
combined cups.

Even without totally understanding what all of this means, we can
still identify—and marvel at—some of the components that made His
cup uniquely His. One way we can see this is through Isaiah 53. This
wonderful portion of Scripture has long fascinated students of the
Bible because it offers a vivid account of the ministry of Jesus centuries
before He walked the earth. As with Psalm 22, the Trinity insists we
view this chapter with Jesus in mind. For instance, the Ethiopian
eunuch of Acts 8, after reading Isaiah 53:7-8, pondered this passage
which speaks of One who was led to slaughter as a lamb. After
prompting by an angel, Philip approached the chariot of the eunuch.
In Acts 8:34 the Ethiopian asked simple, direct questions: “Please tell
me, of whom does the prophet say this? Of himself, or of someone
else?” The next verse states, “And Philip opened his mouth, and begin-
ning from this Scripture he preached Jesus to him.” Others, especially
skeptics of the Bible, attempt to relate Isaiah 53 to some particular indi-
vidual or group in history past or present. However, not only does no
one else fit the description given in this passage, the Bible repeatedly
points to Jesus as the prophesied Suffering Servant of Yahweh.
Multiple Messianic truths exist in Isaiah 53, such as the prophecy that
Jesus’ burial would be associated with a rich man (Isa. 53:9; Matt.
27:57-60). 

Beyond such detailed prophecies, Isaiah 53 presents a description
of the Messiah’s sacrificial role. Isaiah 53 is actually wonderful New
Testament theology, as the Trinity so intended. Isaiah prophesied, “He
has no stately form or majesty that we should look upon Him, nor
appearance that we should be attracted to Him. He was despised and
forsaken of men, a man of sorrows, and acquainted with grief; and like
one from whom men hide their face, He was despised, and we did not
esteem Him” (53:2-3). In summation of the sacrificial ministry of atone-
ment the Servant of Yahweh alone could bring, Isaiah concluded, “By
His knowledge the Righteous One, My Servant, will justify the many,
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as He will bear their iniquities. . . . He poured out Himself to death,
and was numbered with the transgressors; yet He Himself bore the sin
of many, and interceded for the transgressors” (53:11b-12).

But there is more. While often not realized by many readers of the
Bible, Isaiah 53 actually begins with the three previous verses, namely
Isaiah 52:13-15. Remember chapter and verse divisions are manmade
inventions placed for our convenience. These last three verses of Isaiah
52 contain a summary of what follows in Isaiah 53:

Behold, My servant will prosper, He will be high and lifted up, and
greatly exalted. Just as many were astonished at you, My people, so
His appearance was marred more than any man, and His form more
than the sons of men. 

Thus He will sprinkle many nations, kings will shut their mouths on
account of Him; for what had not been told them they will see, and
what they had not heard they will understand.

Here is another example of a prophet of God predicting the sufferings
of Christ and the glories that follow (1 Pet. 1:10-11). Once more we see
the atoning benefits of His sacrifice in that “He will sprinkle many
nations,” using Old Testament terminology particularly associated
with the High Priest and the Day of Atonement.

But consider for a moment: is Isaiah 52:14 a true statement, or is it
a hyperbole—that is, is it merely an exaggeration for the sake of effect?
Was Jesus’ appearance actually “marred more than any man, and His
form more than the sons of men”? To begin with, we should hope that
this description is not an overstatement by God because if it is the
effects of His sprinkling and accepted sacrifice might be exaggerated
for the sake of effect as well—and consequently we might not be truly
cleansed. We also should note that Isaiah 52:15 begins with the word
“thus”—that is, it connects the promised high priestly sprinkling to
whatever He received in Isaiah 52:14 that so altered His form beyond
that of anyone else in history. Nothing other than someone’s presup-
positions indicate that Isaiah 52:14 is an exaggeration. The form and
appearance of this One actually was marred vastly beyond that of any
man who ever had or ever will live. We do not know exactly when this
transpired; it may have been a progression that terminated at His
death. Accordingly, the appearance of Jesus differed immeasurably
from that of the two men who were crucified on each side of Him. This
would have been evident to all the onlookers who viewed them,
including the thief on an adjacent cross who was ultimately saved, as
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well as the centurion and those on duty with him. These soldiers had
never witnessed anything like the death of Jesus before—nor had any-
one else, then or ever. 

So many artists who paint a depiction of either the crucifixion or of
Jesus after they had taken Him down from the cross fail miserably in
their attempts to paint this scene accurately. From many paintings,
which seem to get locked into people’s perception as biblical truth, all
things considered, Jesus did not look all that bad at His death. Tired
and exhausted—and dead—but at least you could recognize who He
was. That would not be true, however, for those who were present for
the crucifixion. If the head of Jesus had not been connected to His body
and was discovered by someone in a field, it could have raised ques-
tions as to whether it actually was a human head.

But still, why? Millions have been savagely beaten; multitudes
have been scourged; hundreds of thousands have been crucified.
History indicates that it was not unusual for the ones crucified to linger
in agony on the cross for several days before they eventually suc-
cumbed. What was it about His relatively short six-hour crucifixion
that vastly exceeded what none of Adam’s seed had ever—or would
ever—or could ever endure? Is there any way to know even remotely
what or why? 

In addition to this, one other point must be considered. In John
19:31-36 the Jewish officials approached Pilate asking that the legs of
those crucified be broken so that they might die and be taken from the
cross on the Sabbath. The soldiers broke the legs of those crucified
beside Jesus, but His they did not; He was already dead. The apostle
John stated the importance of what he had witnessed (John 19:35-36):
“And he who has seen has borne witness, and his witness is true; and
he knows that he is telling the truth, so that you also may believe. For
these things came to pass, that the Scripture might be fulfilled, ‘Not a
bone of Him shall be broken.’” This is a tremendously important reve-
latory nugget from God. Jesus was scourged (Matt. 27:26; Mark 15:15),
and yet not one of His ribs was broken. Matthew 27:30 states, “And
they spat on Him, and took the reed and began to beat Him on the
head.” Mark 15:19 puts the focus on the repetitive acts of violence
against Him: “And they kept beating His head with a reed, and spitting
at Him, and kneeling and bowing before Him.” If the reed had been a
rod or iron, such as the one He will wield against the nations (Ps. 2:7),
it would not break one bone of this One who had set His face like flint
(Isa. 50:7). Regardless of the savagery against Him, His jawbone was
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not broken; neither was there the tiniest fracture of His cheekbones.
Still, even without any broken bones, “His appearance was marred
more than any man, and His form more than the sons of men” (Isa.
52:14). Something beyond the normal physical trauma must have
occurred. 

Here then is the question before us: is there any way to know what
the cup His Father had given Him contained? Or stated differently, is
there any way to see—even in a mirror dimly—any of the elements
that made Jesus drinking His cup so exceed all other cups combined?

Actually there is. God sets the answer before us in His Word. The
Bible reveals that the cup that Jesus drank had at least three unique
components that caused His death to be unlike any other and made
His appearance to be marred more than any man. All three parts were
hidden to humanity present at the crucifixion—and in many cases still
remain hidden to modern readers of the Bible. All three items are the
same type of “behind the scenes” spiritual truths (such as matters
related to the birth of Jesus) that would not be known even to the elect
unless God chose to reveal them in His Word. All three measures that
made the cup Jesus drank so hideous are found within the pages of
Scripture. We will identify each of them, but by no means will we even
properly define nor describe them and by no means remotely exhaust
their significance. In fact, it will take all eternity to understand the
depths of what Jesus endured for us.

Come: let us observe—even as children, and from a distance—the
cup which the Father had given to the Son. 

And let us marvel at what He alone was able to do. 

His Cup

23





I n order to begin to understand how the cup of Jesus differed from
all others, we need to go back in Scripture before coming to the

cross. After all, if the cross was the pinnacle of the cup He was about to
drink (Matt. 20:22), and yet He was already in some measure drinking
the cup throughout His entire ministry (Mark 10:38), then it reasons
that we should not go directly to the end. We would miss much of
what He endured; but even more, we would miss very strategic truths
within the Bible that are relevant to His cross. 

Let us consider such an embedded truth within God’s Word and
then a question that results from it. In Matthew 16:21-23, after Jesus
disclosed details of His pending death to His disciples, Peter rebuked
Him for saying such a thing. To this Jesus replied, “Get behind Me,
Satan! You are a stumbling block to Me; for you are not setting your
mind on God’s interests, but man’s.” Here Satan attempted to use
Peter as a means of keeping Jesus from His divinely appointed destiny.
Yet months later in Luke 22:3-4 we read that: “Satan entered into Judas
who was called Iscariot, belonging to the number of the twelve. And he
went away and discussed with the chief priests and officers how he
might betray Him to them.” Both passages contain important clues.
Each has common characteristics: the presence of Satan, an apostle of
Jesus, and Jesus Himself. The accounts are similar, yet they differ sig-
nificantly—and this is important. In both cases Satan used an apostle of
Jesus as the means to hinder or attack Him, but the task the evil one
attempted to have them perform was different. Once the clues are set
forth there emerges a simple (but often repeated) question: Why? Why
would Satan attempt to hinder Jesus from going to the cross by means of Peter
in Matthew 16, but later in Luke 22 use Judas to help lead Jesus to the cross?
This is odd. It seems contradictory. In the first account Satan attempted
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to keep Jesus from ever directing Himself toward the cross; in the other
Satan actively worked to bring about Jesus’ death by crucifixion. Why
the change in strategy? Why would Satan alter his tactics? What did
Satan hope to accomplish in either case?

To ascertain a biblical solution to this mystery—and the many such
related mysteries that will emerge—we first have to carefully examine.
As with any good detective, we must drop down into the world of
those present and consider all the relevant factors available. Simply
put, we must observe the crime scene for clues. We will begin with
Satan’s first attempt to keep Jesus from ever arriving at His cross. 

Matthew 16:16 is the biblical account of Peter’s declaration: “You
are the Christ, the Son of the living God!” Having taken approximately
three years to lead Peter to this conclusion, Jesus—as virtually
always—surprised those who heard the chief disciple’s vocal procla-
mation. After Peter pronounced that Jesus was the divinely promised
Christ, the Messiah Himself revealed the ultimate source of the state-
ment, saying, “Blessed are you, Simon Barjona, because flesh and
blood did not reveal this to you, but My Father who is in heaven”
(16:17). After the declaration and the following attestation, Jesus then
most unexpectedly restricted His disciples, warning them they should
tell no one at that time that He was the Christ, the Son of the living God.
Restraining those present from telling others of this foundational truth
was an unexpected limitation placed on the apostolic preachers whom
Jesus had previously commissioned to announce that the kingdom of
God was at hand (Matt. 10:1-7). Yet He had so much more to teach
them. Within the same chapter Jesus staggered His flock even further
by predicting His own pending execution (Matt. 16:21). He had alluded
to His death on previous occasions, but the Matthew 16 account was
the first instance where Jesus openly spoke of it (“from that time”).
Jesus’ statement would have evoked a sickness in the pits of the disci-
ples’ stomachs. His prophecy was a tragic, horrible, bewildering
announcement to the Messiah’s chosen apostles. 

Or perhaps what Jesus said was not true. By no means would they
have considered Jesus to be a liar, but maybe what He just stated was
simply another way of teaching His disciples. For instance, in a
episode just months earlier, Jesus astounded the Twelve when they
approached Him about sending away the five thousand men (plus the
women and the children) because it was late, and they had no food. In
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Luke 9:13 He instructed them, “You [plural] give them something to
eat!” The parallel account in John 6:4-5 adds additional details and
insight, including the unique role that Philip played in this: “Now the
Passover, the feast of the Jews, was at hand. Jesus therefore lifting up
His eyes, and seeing that a great multitude was coming to Him, said to
Philip, ‘Where are we to buy bread, that these may eat?’” John 6:6
reveals the strategic truth that Jesus used these impossible circum-
stances to educate Philip: “And this He was saying to test him; for He
Himself knew what He was intending to do.” Jesus knew Philip could
not pass this impossible test by himself. He simply led Philip to make
the obvious deduction that Jesus intended: he and the other disciples
did not have sufficient resources to feed the multitude; God alone did.
But fortunately, Philip was in the presence of Immanuel—God was
indeed with them. So maybe what Jesus now said in Matthew 16 con-
cerning His death was a similar test to see how the disciples would
respond. After all, Jesus had previously instructed them, “A disciple is
not above his teacher, nor a slave above his master” and, “he who does
not take his cross and follow after Me is not worthy of Me. He who has
found his life shall lose it, and he who has lost his life for My sake shall
find it” (Matt. 10:24, 38-39). Perhaps what Jesus now spoke was the
first test for the disciples after Peter’s divinely inspired declaration
concerning the Christ. Who or what is the supreme love of their lives: Jesus
or their own personal survival? Jesus affirmed that He was indeed Christ
the King, which would make those present His kingdom subjects.
Would a “knight” in any elite guard stand idly by when the king
abruptly warned of his pending doom and not offer any intervention in
behalf of his sovereign? Would a knight in the King of Kings’ service do
any less?

One most certainly would not. Peter would have none of this non-
sense about Jesus being killed. Jesus had given Peter (and the others)
authoritative positions in the Church He Himself would build, promis-
ing, “and whatever you shall bind on earth shall be bound in heaven,
and whatever you shall loose on earth shall be loosed in heaven” (Matt.
16:19). Having such authority given to him, the first thing Peter intended
to “loose” was what Jesus had just predicted concerning His death—a
death Jesus later revealed would be by means of crucifixion. Peter
employed a double negative in the Greek when he rebuked Jesus, a stern
response that could be translated, “by no means whatsoever shall this be
to You!” (Matt. 16:22). Peter stated in the strongest means available to
him that Jesus would never taste the death He had just predicted.
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But note this: both Matthew (16:23) and Mark (8:33) report that
Jesus had His back turned to Peter and the other apostles when Peter
attempted to correct and instruct Him. Perhaps at this time Jesus could
not enter into a face-to-face discourse with Peter, the pronouncement
of His death still too fresh even to Him. Reasoning with a man as a
Man may have been too burdensome. Jesus’ cross was something He
endured, despising the shame (Heb. 12:2), but nonetheless something
to which He was faithful even unto death (Phil. 2:8). Regardless of the
reason, Jesus was facing away from them when Peter prohibited Him
from His Trinity-ordained destiny. Then Jesus turned. Something in
the way Peter addressed Jesus jolted Him to respond. Jesus knew—He
immediately discerned—the source behind Peter’s statement. 

In the previous verses Jesus had revealed that Peter’s declaration
about Him was not from flesh and blood: that is, not by means of
human or earthly reasoning. Another source had inspired Peter, name-
ly, God the Father. The other disciples who were present would not
have necessarily made this same conclusion. This Divine proclamation
was not like God’s previous awe-inspiring revelation at Mount Sinai
almost fifteen hundred years before. Neither did this resemble the
Father’s glorious attestation of His Son at Jesus’ birth or baptism. A
voice from heaven accompanied by the physical sign of the Holy Spirit
descending as a dove is more in line with how the disciples would
have expected God’s revelation—not from the mouth of one of their
associates, especially one who had exhibited his own share of stum-
blings. They would not have perceived that God was the source of
Peter’s declaration unless Jesus had revealed it as such. However, the
same was true shortly thereafter when Peter spoke once more. Those
present in Matthew 16—including Peter—would never have known
that Satan was the ultimate source of Peter’s second declaration unless
Jesus had likewise exposed it as such. Satan’s subtle deception was
undetected to all present—except Jesus. While they would not have
concluded that Peter spoke from God, the disciples certainly would
not have considered that Peter would ever speak for Satan. Peter was
for Jesus, not against Him, and they all knew this. Satan knew it too
and used Peter’s open love and allegiance to Jesus to his own advan-
tage by making Peter an unwitting mouthpiece for his satanic scheme.

No doubt a major reason why Jesus properly identified the source
of Peter’s statement was because Jesus was born God incarnate and
knew the inner thoughts of all men (John 2:24). But another reason
exists: Jesus had encountered this same form of satanic temptation
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years earlier. Mark 1:12-13 and Luke 4:1-2 report that Satan continu-
ously tempted Jesus for forty days, the present tense verb indicating
the temptation did not occur only at the end of the forty days but in
repetitive, never ceasing attacks. Satan’s final temptation of Jesus dur-
ing this segment consisted of shortcuts to His Messianic work and
glory, any of which would have temporarily made Jesus’ earthly life
vastly easier—and His cup incomparably less torturous—but also any
of which would have disqualified Him as the spotless Lamb of God
who takes away the sins of the world (John 1:29). Each of the final three
temptations Satan offered related to either Jesus’ comfort or an alterna-
tive route to His ultimate rule. However, Jesus did not come with the
purpose of attaining a life of ease. Jesus came as a Servant, as a
Ransom, as a Redeemer—and it would cost Him all that He had to
achieve this. In fact, it would require of Him more than anyone else
ever born had ever paid for anything. When Peter rebuked Jesus and
attempted to dissuade Him, it was a temptation disguised to cause
Jesus to abandon God’s eternal plan of redemption that required the
only sinless, holy Sacrifice acceptable to God. 

Years later the Holy Spirit would inspire Peter to write concerning
our salvation that “you were not redeemed with perishable things like
silver or gold from your futile way of life inherited from your forefa-
thers, but with precious blood, as of a lamb unblemished and spotless,
the blood of Christ” (1 Pet. 1:18-19). However, even the smallest step
away from the will of the Father would equate to blatant disobedience
and rebellion before God. The tiniest trace of blemish or imperfection
would permanently disqualify Jesus as the spotless Lamb of God. In
fact, if Jesus sinned even once throughout His entire life, then He
Himself would have needed a savior—but no other savior would come
for either Him or for unredeemed humanity because no other
redeemer existed. 

Matthew 16:22 reports that Peter began his rebuke by saying, “God
forbid it, Lord!” or, literally in the Greek, “[God be] merciful to you,
Lord.” Yet being merciful was God’s purpose, but only for those who
truly needed the mercy He intended: namely, those contaminated and
imprisoned by the effects of Adam’s sin. Jesus embodied the mercy
and grace God freely offered to the utterly defiled inhabitants of a
putridly defiled world.

Perhaps because Jesus was facing away from Peter, this caused
Him to hear the words by themselves, removed from any human trap-
pings associated with them. Then in “turning around and seeing His
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disciples” (Mark 8:33), Jesus immediately discerned the ultimate
source of the statement. As surprising as the revelation a few verses
earlier had been that God was the ultimate source behind the
Messianic truth spoken by Peter was this revelation of Satan now
being the ultimate source of what Peter spoke. At the end of the temp-
tation in Matthew 4, Jesus commanded Satan, “Begone!” (4:10)—
hypage in the Greek. Jesus responded to the temptation Peter spoke by
using the exact Greek word. “Get behind (hypage) Me, Satan! You are a
stumbling block to Me; for you are not setting your mind on God’s
interests, but man’s” (Matt. 16:23).

The last part of Jesus’ response deals more with Peter personally
because Satan never has man’s interest at heart. Nevertheless, the
satanic core was present, even though it did not accomplish Satan’s
desired result. Satan had floundered at this point in that he could not
deter Jesus from heading toward His cross, but his failure was not
caused by lack of effort. Satan attacked through a temptation culminat-
ing after a forty-day fast that had weakened Jesus. But the Living Word
of God employed the written Word of God both to identify the temp-
tation and to rebuke the tempter. The second temptation delivered by
means of Peter similarly failed to cause Jesus to stumble. The first son
of God, Adam (Luke 3:38), had fallen quickly and with relatively little
effort by the deceiver in Genesis 3. No grandiose scheme by Satan. He
had not offered the totality of the world’s domain or beyond—just the
simple temptation of choosing the creature over the Creator—and it
worked to perfection. Yet this Son of God (Luke 3:22), the last Adam (1
Cor. 15:45), was different from the first Adam. Jesus had not fallen dur-
ing the prolonged encounter with Satan. Neither had Jesus stumbled
from the satanically inspired plea from a beloved friend. Jesus stood
firm—and remained standing—after the temptation ended. 

At the Matthew 16 account, Jesus had only about one year of His
earthly life remaining. From that point onward the Messiah began a
slow but steady procession toward the cross that had awaited Him
even before God had established the foundation of the world (1 Pet.
1:17-21).

But exactly what did Satan desire? Why did he repeatedly attempt
to ensnare Jesus? We know Satan attempted to divert Jesus from the
cross, but what would Satan lose if Jesus went there? To understand
this better, we need to go back in time to the initial contact between
Satan and man: namely, the origin of this world’s battle in the spiritual
realm.
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In Genesis 3, after sin marred Adam’s race, God judged Satan by
pronouncing that one from the seed of woman would bruise or crush
the serpent’s head (Gen. 3:15). That is to say, one who would be born
of a woman would ultimately lead to Satan’s eternal destruction. God
could have immediately judged Satan in Genesis 3 and banished him
to the hell originally prepared for him and his angels (Matt. 25:41).
God needed no intermediary agents to bestow on Satan his justly
deserved punishment. Instead, God chose to use some future, and at
this time, undisclosed offspring of woman who would cause Satan’s
total demise. God did not say who would come; God did not say when.
But He did declare that one would come. Consequently, from both a
human and satanic perspective, from Genesis 3 onward through the
ages came an endless stream of potential deliverers born from Adam’s
race. Yet all of the previous millions of candidates had failed miser-
ably, beginning with the first two potential head crushers: Abel and
Cain. All of the myriads of Adam’s lineage had not come even slightly
close to dooming Satan. Each was born and then, with the exception of
Enoch (Heb. 11:5) and Elijah (2 Kgs. 2:1-11), each died, just as contam-
inated and bound by sin as his forefather Adam had been after the Fall.
These were not the redeemer—they required a Redeemer—and Jesus
alone was the One; or as Satan would reason, Jesus could be the one.
Satan knew holiness when he was in its presence, and he had not
encountered this in human guise since the Garden. Adam too had once
exhibited this same undefiled holiness—but Adam had failed and had
fallen quickly. So maybe the holiness of Jesus did not indelibly dwell
within Him. Maybe the same temptation that tripped Adam would
also cause Jesus to stumble. 

Because of God’s strict standard of holiness, Satan did not need to
kill Jesus, although no doubt he would have done so if he could have
because Satan was a murderer from the beginning (John 8:44). Satan
would have killed Jesus at any opportunity, such as shortly after His
birth (Matt. 2:1-18), but he had no authority from God to do so. In John
10:17-18 Jesus rebuked the unbelieving Pharisees by stating, “For this
reason the Father loves Me, because I lay down My life that I may take
it again. No one has taken it away from Me, but I lay it down on My
own initiative. I have authority to lay it down, and I have authority to
take it up again. This commandment I received from My Father.”
Perhaps because of this revelation from Jesus, killing Him was not
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Satan’s primary strategy. At this point Satan focused on keeping Jesus
from ever going to the cross. He would try various maneuvers to force
Jesus out of God’s redemptive plan—and the smallest, fractional devi-
ation would suffice. It did not matter to Satan what worked, as long as
something did. He appealed to the physical senses. Satan offered Eve
food; he did likewise with Jesus in tempting Him with bread (Matt.
4:1-3). Satan promised Eve she would be like God. Satan did this to an
extent with Jesus, tempting Him to display His divine attributes in a
boastful manner outside His obedience to the Father (Matt. 4:6). Adam
and Eve had fallen by this time in their hour of testing—Jesus had not.
Satan then added one more enticement he most likely would have
offered to Adam, if he had not already succumbed: a panoramic view
of world history. All the nations . . . all the glory of the world. All freely
and gladly given to Jesus without the cross, without the brutality,
without ever suffering—without the cup. All transferred to Him for
the mere asking coupled with one simple act of worship (Matt. 4:8-9).

“Begone, Satan! For it is written, ‘You shall worship the Lord your
God, and serve Him only’” (Matt. 4:10). “Begone, Satan/Get behind
Me! You are a stumbling block to Me; for you are not setting your mind
on God’s interests, but man’s” (Matt. 16:23). 

Now Satan knew—this One was different. This One was unique.
This One kept standing. So far Jesus had withstood what all of the pre-
vious sons of Adam had not even come close to resisting. However,
while this One had withstood only the trinkets of temptation, this One
had not withstood all that Satan had to offer. Satan still had much more
to employ against Jesus, but after Matthew 16 the battle necessitated a
change in strategy.

The Bible often presents world events as having both a physical
and spiritual reality. In other words, spiritual forces—both divine and
evil—are operative, although the spiritual side remains hidden from
human observation unless God chooses to disclose it. The events lead-
ing to the death of Jesus demonstrate this. Luke 22:1-2 describes the
activities visible in the earthly realm: “Now the Feast of Unleavened
Bread, which is called the Passover, was approaching. And the chief
priests and the scribes were seeking [imperfect tense in the Greek—
they repeatedly sought over and over again] how they might put Him
to death; for they were afraid of the people.” The next verse reveals a
behind-the-scenes element of the spiritual world: “And Satan entered
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into Judas who was called Iscariot, belonging to the number of the
twelve” (Luke 22:3). Two different realms existed; one that could be
observed by mankind and one that could not—but both real and both
extremely active. So even though the earthly component did not know
of the other, Scripture actually presents both the earthly and spiritual
enemies of Jesus as aggressively plotting against Him. 

The religious leaders must have reveled in their abrupt change of
fortunes. After their repeated councils and failed attempts to kill Jesus,
then their opportunity sought audience with them. The irony of hav-
ing one of Jesus’ own apostles serve as their stooge must have likewise
evoked a certain smugness. The Bible reveals that from that point
onward Judas conscientiously “began seeking a good opportunity to
betray Him to them apart from the multitude” (Luke 22:6). The earthly
countdown to the crucifixion had begun.

Yet this brings us back to the original question and an apparent
problem. If the sacrificial death of Jesus meant the defeat and ruin of Satan,
and if Satan had attempted to hinder Jesus from going to the cross all through-
out His earthly ministry, such as in Matthew 16, then would Satan not make
an even more exhaustive effort to keep Jesus from the cross the closer it got to
the Passover? Satan would by no means be an apathetic bystander. His
reign, his dominion, his divine judgment—literally his eternal damna-
tion—hung in the balance of causing Jesus to stumble, of making Him
turn aside. It seems the absolute last thing Satan would desire would
be to assist Jesus to the cross; yet Luke 22 records that is precisely what
Satan did. At casual observation this appears absurd. However, we
must consider this: Satan is many things, but foolhardy (other than not
worshiping and serving the true God) is not one of them. He continu-
ously plots; he schemes. He is always active and always works with
purpose and intent—and he is quite adept at what he does—and never
does the enemy do anything motivated by pure intentions. So at this
most crucial of all junctures, Satan must have had a plan against
Jesus—which he did—and he was wagering his entire domain and
existence that it would succeed. 

In addition to disclosing the plot to kill Jesus by both His physical
and spiritual enemies, Luke 22 is also the account that records the last
Passover supper and Jesus’ warfare prayer in the Garden of
Gethsemane. The chapter contains Jesus’ revelation to Peter, “Behold,
Satan has demanded permission [or “obtained permission by asking”]
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to sift you like wheat; but I have prayed for you, that your faith may
not fail; and you, when once you have turned again, strengthen your
brothers” (22:31-32). In these brief statements by Jesus we see Satan
actively working behind-the-scenes in the events leading up to the cru-
cifixion, as an aspect of his strategy would be targeted against Peter
and the other disciples (the “you” in Luke 22:31 is plural, “to sift you
[pl.] like wheat”). As before, neither Peter nor any future reader of
Scripture would have known of Satan’s hidden activities unless God
chose to reveal them. We also have the disclosure that Peter’s faith
would indeed fail, but that he would later be restored after his failure;
Jesus switched to the “you” singular when He addressed Peter in Luke
22:32. If the same were said about Jesus, then this divine drama would
have ended before the curtain ever rose. God’s standard of righteous-
ness did not allow Jesus the option of failure and restoration. One
minor slip in His Messianic duties, one slight blemish on an otherwise
spotless life would require an additional Lamb of God. But no other
Lamb existed in heaven or on earth; there was only One, and He was
foreknown before the foundation of the world (1 Pet. 1:20). Literally
the outcome of heaven, hell, earth, and the totality of humanity—the
outcome of all history past, present, and future—would be decided in
less than twenty hours.

The eternal clock of God was ticking. The scales of righteous judg-
ment were being brought forth. The spotless Lamb is present. So are
His executioners. His blood is ready to be poured out on the altar of
God. Satan realized he had better act quickly if he had any hope what-
soever of defeating Jesus. In fact, Satan had already moved into action
long before the silent Lamb arrived for His propitiatory slaughter.

Hours earlier, when Jesus informed Peter that Satan would sift him
like wheat, Jesus did not reveal all He knew concerning what the Father
had granted. Not only did God the Father grant Satan permission con-
cerning Peter, but the Father had also granted the evil one permission
regarding His own Son. Luke 22:52-53 notes that at His arrest Jesus
revealed, “Have you come out with swords and clubs as against a rob-
ber? While I was with you daily in the temple, you did not lay hands on
Me; but this hour and the power of darkness are yours.” Literally in the Greek
Jesus said, “This is the hour of you [plural] and the power [authority] of
the darkness.” Three definite articles are used: the hour; the power; the
darkness. Each is a very precise indication of some specific allotment
permitted by God, not a reference to something in general. God had
granted Satan the hour and the authority of the darkness to do all he
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desired to Jesus. The word “hour” can mean a determined segment of
time that goes beyond the normal use of the sixty-minute framework,
such as in Revelation 3:10 where God promises, “I also will keep you
from the hour of testing, that hour which is about to come upon the
whole world, to test those who dwell upon the earth.” So God had
granted Satan some specified segment of time in his authority of the
darkness that would have both a definitive beginning and ending.

While sometimes we fail to make the connection, this actually is the
second such occurrence in Scripture where God permitted Satan an
authoritative designated time to inflict pain on someone. Job 2:4-6
reveals this rather startling truth:

And Satan answered the LORD and said, “Skin for skin! Yes, all that
a man has he will give for his life. However, put forth Thy hand, now,
and touch his bone and his flesh; he will curse Thee to Thy face.”

So the LORD said to Satan, “Behold, he is in your power, only spare
his life.”

The word for “power” is the Hebrew word for “hand,” and it is often
used for the authoritative hold of someone or some possession. In the
Song of Moses, God declares, “See now that I, I am He, and there is no
god besides Me; it is I who put to death and give life. I have wounded,
and it is I who heal; and there is no one who can deliver from My
hand” (Deut. 32:39). Job 2:7 demonstrates what God permitted and
what would be completely hidden from the human beings associated
with Job: “Then Satan went out from the presence of the LORD, and
smote Job with sore boils from the sole of his foot to the crown of his
head.”

Even though First Corinthians 10:13 had not yet been written, the
biblical truth would already exist: in spite of the horrendous torment,
God would not permit Job to be afflicted beyond what he was able
(dynamai). In this second account of divine permission granted to Satan
to torment, the Lamb of God possessed an entirely different capacity to
be tempted beyond what Job—or any other descendant of Adam—
would be able (dynamai) to endure.

So then with the exception of His death, anything Satan’s evil mind
and nature could contrive, anything within his entire arsenal of per-
verse malevolence could be fully and freely cast upon Jesus but only
for a limited, designated period of time. This was an aspect of the cup
that the Father had given the Son to drink—and what Satan desired to
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do during his God-given hour is inconceivable on a human level.

Meanwhile Simon Peter had his own scheme to enact. He remained
intent on carrying out his previous declaration of months before, “This
shall by no means happen to you, Lord” (Matt. 16:22). The gravity of
the last Passover coupled with Jesus’ warnings and predictions of his
fall and failure caused Peter to be on guard on the physical level. Evil
engulfed him; he must have sensed it. Peter had good reason to be
alarmed. In Luke 22:35-36 a burdened Jesus warned the disciples of the
pending change of their circumstances from what they had previously
experienced during their ministry. Up to this point Jesus had led and
protected them, teaching them and directing their activities. Soon here-
after, the disciples would become the ones persecuted. Jesus would
still lead and protect them, but after His ascension He would do so
from a heavenly perspective—and away from their visual vantage
point.

Jesus needed to prepare His chosen ones for this most serious alter-
ing of their walk with Him. Such a change would not come easily to His
confused disciples, especially with their expectations of the immediate
advent of the kingdom and its glory. Only weeks earlier, after the rich
young ruler refused to abandon his worldly pursuits to receive the
treasure offered by Jesus, Peter asked the simple question in Matthew
19:27, “Behold, we have left everything and followed You; what then
will there be for us?” Jesus responded with a remarkable answer saying
to them, “Truly I say to you, that you who have followed Me, in the
regeneration when the Son of Man will sit on His glorious throne, you
also shall sit upon twelve thrones, judging the twelve tribes of Israel”
(Matt. 19:28). What an answer Jesus promised them as He connected
their reward with His own glory. Luke reveals details about the expec-
tations of His disciples as they left Jericho, roughly fifteen miles away
from where Jesus would be crucified only days later. Before the
Messiah would enter Jerusalem with the crowds hailing Him as the
promised Son of David, Jesus had to redirect His disciples’ thoughts
and expectations: “And while they were listening to these things, He
went on to tell a parable, because He was near Jerusalem, and they
supposed that the kingdom of God was going to appear immediately”
(Luke 19:11). 

So now, on the night of His betrayal and arrest, in the midst of His
final Passover with His own, Jesus spoke of His approaching death.
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Instead of Kingdom glory, the King announced again that He was
about to die. Not only that, but the same enemies who persecuted Jesus
would soon seek to destroy His followers as well. Rather than presently
receiving high-ranking positions in the Kingdom, those loyal to Jesus
would soon have to endure many of the same hostilities He Himself had
suffered. The Kingdom would come with its full glory—and with the full
glory of the King—but not at this time. Until Jesus returned for them,
the disciples instead had to cultivate a warrior’s mentality. Of course,
all true warriors have weapons; the disciples would need theirs too. 

Jesus started a lesson that He knew He could not currently complete.
He still had so much yet to teach the Eleven, but the approaching hour
of evil left little time to instruct them in detail. Jesus led His cowering
flock into the subject of their pending change in status by reminding
them of His previous care and provision. “When I sent you out with-
out purse and bag and sandals, you did not lack anything, did you?”
The disciples responded, “No, nothing.” Jesus continued, “But now, let
him who has a purse take it along, likewise also a bag, and let him who
has no sword sell his robe and buy one” (Luke 22:35-36). “But now”—it
was different; the times were about to change. So in the midst of their
darkest hour, Jesus counseled His followers to obtain swords they
would need even more than they would their own outer garments.
However, in view of the restraints He later placed on the use of such
physical weapons, Jesus referred to swords in a figurative manner. The
disciples would eventually understand that the weapons of a believer’s
warfare consist of the Sword of the Spirit, which is the Word of God
(Eph. 6:17)—the same sword Jesus had used to resist Satan in Matthew
4. They would learn by experience and divine discipleship what the
Holy Spirit would inspire Paul to write decades later in 2 Corinthians
10:3-4: “For though we walk in the flesh, we do not war according to
the flesh, for the weapons of our warfare are not of the flesh, but
divinely powerful for the destruction of fortresses”—weapons such as
battle-prayer wrought in the mighty name of Jesus. The weapons the
disciples needed would be “in the word of truth, in the power of God;
by the weapons of righteousness for the right hand and the left” (2 Cor.
6:7). On this night, however, each disciple played spiritual soldier, as a
young child would attempt to mimic his warrior father—and each one
deemed himself the greatest apostle (Luke 22:24), while the King
steadily inched toward His God-determined hour. 

“Lord, look, here are two swords,” some of the disciples offered to
Jesus. Jesus simply said in response, “It is enough” (Luke 22:38). The
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disciples’ conclusions were incorrect, but no time currently existed to
develop this teaching. Jesus had planted a seed lesson that night, leav-
ing it to germinate until He taught them again after His resurrection. 

Jesus’ counsel to acquire swords was the first good news Peter had
heard all night. Finally! Here was teaching from Jesus with which Peter
could relate. His subsequent actions demonstrate how Peter interpreted
Jesus’ teaching. “Physical sword—physical warfare. We need our
weapons to succeed. I’ll prove my love and devotion for Jesus. He
thinks I will deny Him, but I’ll be ready. Let anyone come near my
Lord—he will have to contend with me.” So Peter followed Jesus to
Gethsemane. He stood prepared: at least physically; at least by his own
estimation. Yet two measly swords against the multitude of soldiers
sent to arrest Jesus would hardly suffice. Nor would they be any use
against the previously announced spiritual assault that awaited Peter
and the others. When the multitudes approached to arrest Jesus, Peter
attacked, cutting off the ear of the high priest’s slave. On a human level
Peter demonstrated bravery and loyalty to Jesus, but on a spiritual
level he did not exercise a trusting, submissive obedience to his Lord. 

In the John 18:11 passage Jesus ordered Peter: “Put the sword into
the sheath!” After all, “The cup which the Father has given Me, shall I
not drink it?” 

In the parallel passage of the same event, Matthew reveals a crucial
bit of information that ultimately helps explain Satan’s strategy. After
healing the wound that Peter inflicted with his sword, Jesus rebuked
His disciples by asking, “Or do you think that I cannot appeal to My
Father, and He will at once put at My disposal more than twelve
legions of angels? How then shall the Scriptures be fulfilled, that it
must happen this way?” (Matt. 26:53-54). Jesus was not instructing the
disciples about the number of angels in existence. He simply reminded
them no one took His life from Him; He gave it willfully. He alone had
the power to lay it down—only He had the power to take it up again. 

The number of angels that Jesus revealed were available to Him
further demonstrates His inner strength and composure. Jesus pos-
sessed more than sufficient numbers to end His ordeal if such had been
His intention. A Roman legion consisted of 6,000 men. Twelve legions
would thus contain 72,000 soldiers. Jesus said the Father would readily
send more than twelve legions of angels—at bare minimum, over
72,000 angels—to come to His aid, to rescue Him from His peril.
However, escape was not Jesus’ purpose, and He never summoned
His attendant angelic multitudes. The very existence and readiness of
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warrior angels both willing and eager to help at a moment’s notice
only added to Jesus’ temptation. It is one thing to be overwhelmed and
helpless in a situation completely out of your control. It is quite anoth-
er to have the means of escape readily available at your first call, but
decline to use what is rightfully yours. Jesus possessed the Godhead’s
inner strength and composure encompassed in a frail human pack-
age—and Satan was about to deliver his full wrath against the desig-
nated Lamb of God.

We must note something important: while Jesus could call His
angels, Satan could summon his angelic forces as well. Unlike his
opponent, Satan had no hesitation whatsoever in calling his warriors
into battle—and the numbers he brought against Jesus stagger us. But
who are Satan’s angels? How many are there? Where did they come
from?

In order to answer this, we must examine various Scripture pas-
sages. Earlier in Matthew 25:41 Jesus revealed that hell consists of “the
eternal fire which has been prepared for the devil and his angels.” So
it is evident Satan does have angels—and has them in large quantities.
In Luke 8, when Jesus asked demons their name, they answered
“Legion,” for many demons had entered the man (Luke 8:30). Within
this one man was one of Satan’s legions, which if the words mean the
same thing, then there were approximately 6,000 demons within this
man. How many more demons exist is beyond our scope of under-
standing, unless God chooses to reveal more.

Fortunately, to a degree He does. Revelation 12:4 reveals that when
God cast Satan out of His heavenly abode, “his tail swept away a third
of the stars of heaven.” This is most likely a reference to the angels who
followed Satan in his insurgence against God, especially since
Revelation 9:1 contains an account of a star descending from heaven
who was shown to be an angel of God. So whatever the aggregate pop-
ulation of angels, one-third of them followed Satan in his rebellion and
were instantly changed forever from angels of God to angels of the
devil, becoming his servants. The Bible usually refers to such fallen
angels as demons. No earthly source knows exactly how many angels
God created, but their numbers are overwhelming. Some Bible scholars
think that at least as many angels exist as there are people born
throughout history. Yet beyond human speculation, certain Scripture
references indicate the innumerable multitudes of the angelic host. In
a vision that God gave to Daniel, the prophet describes God’s abode in
Daniel 7:9-10: 

The Wager

39



I kept looking until thrones were set up, and the Ancient of Days took
His seat; His vesture was like white snow, and the hair of His head
like pure wool. His throne was ablaze with flames, its wheels were a
burning fire. 

A river of fire was flowing and coming out from before Him; thou-
sands upon thousands were attending Him, and myriads upon myr-
iads were standing before Him; the court sat, and the books were
opened.

The Hebrew could be translated as “ten thousand times ten thou-
sands” or “hundreds of millions”—angelic multitudes innumerable to
Daniel, but not to the omniscient Creator-God who made and knew
each one.

In the same way, hundreds of years later, the Apostle John was
transported to heaven in a vision. There he records virtually the same
description of the angelic host that surrounds God’s throne in
Revelation 5:11-12: 

And I looked, and I heard the voice of many angels around the throne
and the living creatures and the elders; and the number of them was
myriads of myriads, and thousands of thousands, saying with a loud
voice, “Worthy is the Lamb that was slain to receive power and riches
and wisdom and might and honor and glory and blessing.”

The same phrases “myriads of myriads” and “thousands of thou-
sands” that occurred in Daniel, although written in Greek in the Book
of Revelation instead of Hebrew, again show the innumerable number
of God’s heavenly host. So however many millions upon millions these
myriads of myriads and thousands of thousands contain, one-third of
the original number followed the deceiver and became his angels.
One-third became the demonic hosts.

By simply restricting this to the number Jesus referred to at His
arrest, at the very least more than twelve legions—over 72,000 angels—
stood willingly ready to come to His immediate rescue. But the same
math can likewise be applied to Satan’s angels. The one-third who
became demons would at the very least consist of over 36,000 demons
(not one-third of 72,000 but the 72,000 equal the two-thirds that
remained). As we saw, this is merely a fraction. While they do not equal
God’s numbers, the depth and design of Satan’s demonic hosts are
vastly beyond the comprehension and strength of the human world. 

We do not know much about demons because God offers only
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glimpses of them in Scripture. Perhaps God intends for believers to
focus more on Him and His truth rather than on the seductive allure-
ments of the kingdom of darkness. Still, the Bible reveals certain
aspects about demonic activities. Ephesians 6:12 presents Satan’s
angels as being organized into specified categories, stating that “our
struggle is not against flesh and blood, but against the rulers, against
the powers, against the world forces of this darkness, against the spir-
itual forces of wickedness in the heavenly places.” The Bible does not
give much information to distinguish between the four categories,
such as what the difference is between a ruler and a power. But it does
show rank, authority, and organization. These demonic hosts actively
work throughout the entire world, because 1 John 5:19 states, “and the
whole world lies in the power of the evil one.” In other words, no part
of the world is off limit to their activity. Besides this, in some way,
satanic activity occurs within the realm of the atmosphere, because the
Bible depicts Satan as “the prince of the power of the air” (Eph. 2:2).
We also know that demons are actively involved in disseminating false
doctrine, especially inside what are considered Christian churches and
institutions. First Timothy 4:1 states, “But the Spirit explicitly says that
in later times some will fall away from the faith, paying attention to
deceitful spirits and doctrines of demons.” We will see in heaven how
terribly effective these demonic beings were in propagating such false
doctrines to many. 

We need to consider more about demonic beings because this helps
us understand better how they function. Demons continuously under-
take only evil activities, being as completely evil and defiled as Satan.
No good whatsoever exists in any of them. They have no mercy; their
evil never becomes satiated. They have no conscience; they have no
pity; they never repent. It should be especially noted that demons are
immensely powerful. Daniel 10:11-13 gives the account of a holy angel
commissioned by God to speak to the prophet Daniel. Yet even with
God’s instructions, an extremely mighty demon hindered this angel’s
mission for twenty-one days. Eventually, the archangel Michael had to
be sent into battle against the demonic forces. Together they fought
spiritual warfare completely devoid of human perception, a warfare
that no human could have survived for even an instant—no one except
the One headed for the Cross. 

Demons have one crucial capability that we must recognize. In the
fifth trumpet judgment in the Book of Revelation, God will unleash
previously bound demons from the abyss and send them to the earth.
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Though spiritual beings who will most likely be unobserved by those
on earth, they will have the capacity to inflict severe pain upon human
beings. Revelation 9:4-6 describes to a degree what they can do:

And they were told that they should not hurt the grass of the earth,
nor any green thing, nor any tree, but only the men who do not have
the seal of God on their foreheads. 

And they were not permitted to kill anyone, but to torment for five
months; and their torment was like the torment of a scorpion when it
stings a man. And in those days men will seek death and will not find
it; and they will long to die and death flees from them.

All of this will occur under the strict sovereignty of God. These select
demons come only when summoned; they are restricted as to whom
they can attack; they are restricted in how long they can attack: in this
case, five months. By God’s sovereign decree they will not be permit-
ted to kill, but they will be permitted to torment “like the torment of a
scorpion when it stings a man.” The text does not say how they will
accomplish this torment; it simply states that they will. In fact, the
word “torment” occurs three times within these passages. What else
God does or does not allow demons presently to do, we do not know.
We see glimpses of what God at times permits in the sense of Job 1–2
and in spiritual warfare against Christians in Ephesians 6. Yet when
authorized by God, demons can torment humans to the extent that
death will be considered vastly better than life. 

Interestingly, not only can demons torment others, they likewise
can receive torment themselves. This was their great fear in encounter-
ing Jesus, as Luke 8:28 indicates: “And seeing Jesus, he [the demon
possessed man] cried out and fell before Him, and said in a loud voice,
‘What do I have to do with You, Jesus, Son of the Most High God? I
beg You, do not torment me.’” In the parallel account of Matthew 8:29,
the demons clearly understand that a specified divine judgment awaits
them, asking Jesus, “What do we have to do with You, Son of God?
Have You come here to torment us before the time?” Significantly,
Satan’s angels employ the same word for “torment” that is used to
describe the demonic torment of Revelation 9. Demons have the capac-
ity both to inflict and to receive torment.

Thankfully, Revelation 9 is still future. Thankfully, the time when
Satan’s realm will receive the proper judgment awaits the sovereign
calendar of God. But the night Jesus was betrayed was different—
immensely different from any other time in eternity past or present. It
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was their hour, and the power of the darkness was theirs. 
Consider the evil magnitude of at the very least 36,000 demons,

plus the added power of Satan himself. All would be summoned
against Jesus. All would assemble over one hill in Jerusalem, all intent
on one Individual. No other battle in the entirety of God’s creation
existed or mattered that morning. Calvary alone was the field of bat-
tle—Jesus was the lone Foe. The totality of Satan’s strength and
demonic force would muster their collective power of evil against one
beaten, weakened, and scourged Man. All of Jesus opened and
exposed to all of them. With the exception of killing Him, Satan and his
angels could employ all that was within their power to torment Jesus
with no threat of Michael or anyone else coming to His aid. The Legion
whom Jesus had cast out in Luke 8 most likely would be there too.
Who currently knows other than the Godhead, but He may even have
permitted the demons currently confined in the abyss of Revelation 9 to
be temporarily released and added to the assault against Jesus. We will
find out when we get to heaven. However, this much is abundantly
clear: whatever the totality of the arsenal Satan had available to him,
not one member would be absent. It was their God-given hour to
assemble.

By the time the final battle began, Jesus was already in a depleted
condition, both physically and spiritually. Gethsemane was many
times more strenuous than the physical scourging and beating He
would receive thereafter. The physical torture certainly added to the
limitless burden. A lesser man’s resolve would have ended long before
this time. Jesus still stood—but He would face His battle alone, as He
had previously informed His own the night before, “Where I am going
you cannot [are not able; do not have the capacity to] come” (John
13:33). Heavenly assistance would be given only if Jesus asked for it. But
if He asked, if He cried out “Enough!” or “Stop!”—or simply stated, if
He stopped drinking His cup before it was empty—then the battle
would have ended as soon as His word left His mouth. Then Jesus and
His angels would have returned to their rightful place with the Father
in heaven—but they would have returned there alone. No one born of
Adam’s race would ever go there after them. Satan would maintain his
worldwide dominion—and sin and death would continue to reign. All
hope for future life would perish—and the Apostle John would not be
the only one weeping that no one was found worthy to take the scroll
from God’s hand and to open its seals (Rev. 5:1-5). 

So here in paraphrase form is the wager that Satan placed before
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Jesus at Calvary: “You, Jesus, withstood me throughout your life on earth,
but our encounters were greatly restricted in their scope. Now the real battle
begins. While it is true you refused what Adam and the countless failures
since never could refuse, you are not through with me yet. You see your cross
before you. I wager I can bring upon you such affliction, such torment, such
agony of the soul that you will stop me long before my authority and hour are
diminished. Before I am finished with you, you will gladly call for the heavenly
assistance that stands so readily available to you.

“Let him try to resist me! He thinks he knows the depth of my power. I am
the Adversary! I reign over the dominion of the darkness! I am the god of this
world—the ruler of this age! Your angels revere me and take due notice of my
heightened power over them. But I have my angels too. Usually I strategically
station them around the world, but today I have summoned them all to
Calvary. They render service to me and me alone. Today I will bring the full
force of my power and legions against you. Every evil ruler of the spiritual
realm, every evil power, every world force of darkness, every spiritual force of
wickedness in the heavenly places—all will assemble against you and you
alone. You held out before with my lesser tactics. Let’s see how you fare in
open warfare—not as the Son of God—but as Son of Man wrapped in the
same earthly garb as those idiot mortals you seem so intent on having. 

“I had my way with Adam—and I will have my way with you. I have
authority from the One to do so. No angels to minister to you now—unless
you choose to give up and summon them. No divine strengthening or assis-
tance will come your way either. You are alone with me and mine. You have
a human body capable of receiving pain—and I possess the greatest spiritual
power in heaven or hell to inflict upon you torment beyond description.

“And you will fail—and I will win. And all I possess shall be mine for-
ever.”

Here then, in reality, Satan still attempted to hinder Jesus from the
cross, or stated better, from finishing His Messianic course that culmi-
nated with His death on the cross. In the previous encounters Satan
had slipped into his temptation the pleasant enticements related to
Jesus’ physical survival or His earthly reign. Now events exposed
Satan’s scheme for the ugly horror it had always been. Satan purposed
to torture and torment Jesus beyond the capacity of all previous
human suffering combined. All he had to do was to cause Jesus to
resign before He finished the course—and the cup—the Father had
designated He must take, and Satan would be the victor. We who have
suffered or have been tempted have never suffered like this—God
would not permit it (1 Cor. 10:13). Even more to the point, we have
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long since disqualified ourselves from ever entering even the remotest
confines of this restricted arena of battle. Furthermore, we who have
suffered have never had the means or opportunity to remove our-
selves from it as Jesus had. The question is, would He endure to the
end?

Here was Satan’s one God-granted hour of opportunity. He stood
ready—as did his legions.

The wager had been placed—and literally the eternal destiny of
both the human and spiritual worlds hung on its outcome.
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P salm 22 has fascinated students of the Bible since David first com-
posed it. Nearly one thousand years before Jesus’ death, David

recorded a vivid account of his utter despair and misery before God. It
is a psalm that begins with frustration as David repeatedly cried out to
the God he knows can surely rescue him, but also to the God who had
not yet acted on his behalf. He knew God was faithful; yet he was per-
plexed about why God did not answer him. In Psalm 22:2-5 David
lamented, “O my God, I cry by day, but Thou dost not answer; and by
night, but I have no rest. Yet Thou art holy, O Thou who art enthroned
upon the praises of Israel. In Thee our fathers trusted; they trusted, and
Thou didst deliver them. To Thee they cried out, and were delivered;
in Thee they trusted, and were not disappointed.” Beyond this, as
many readers of the Word know, David—under the inspiration of the
Holy Spirit—described many elements and events associated with the
crucifixion of Jesus. God inspired the psalmist to reveal Messianic
truths He intended for us to learn centuries beyond David’s situation
at the time of the psalm’s composition.

Christians did not assemble and decide that Psalm 22 ultimately
referred to Jesus Christ. Rather the Trinity insists we associate Psalm
22 with Jesus, especially in regard to His death. One of the last things
Jesus did before yielding His spirit was cry out to His Father, “My
God, My God, why hast Thou forsaken Me?” (Matt. 27:46)—a direct
quote from Psalm 22:1. This famous phrase forever linked the original
witnesses of Jesus’ crucifixion with Psalm 22, as well as linking it with
the millions of readers of God’s Word since then. In addition to these,
the Gospels contain two other quotes from Psalm 22 that relate to
events associated with Jesus’ death. Matthew 27:43 refers back to
Psalm 22:8 in reference to the hostile crowds who jeered Jesus: “He
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trusts in God; let Him deliver Him now, if He takes pleasure in Him.”
Regarding the seamless tunic Jesus had worn, John 19:24 records how
the soldiers reasoned, “Let us not tear it, but cast lots for it, to decide
whose it shall be.” John emphasized the importance of this event by
concluding that such was done “that the Scripture might be fulfilled,
‘They divided My outer garments among them, and for My clothing
they cast lots,’” quoting Psalm 22:18. 

One of the amazing aspects about Psalm 22 is that crucifixion was
not invented when David wrote this psalm. Crucifixion would not
become a means of execution until many centuries later. In fact, the
description given in Psalm 22 is so accurate and vivid that critics of the
Bible contend that some unknown author must have composed this
psalm hundreds of years beyond the time of David. In other words, the
psalmist offered such a trustworthy account that they conclude he
must have written it after the invention of crucifixion, for according to
them, the psalm is too accurate a description to believe a man could
have written it on his own. Perhaps they are right. Perhaps Psalm 22 is
a spurious fraud . . .

Or God could have given the world a preview of the most impor-
tant event in all history.

What many people who study this psalm fail to notice is that Psalm
22 is not a description of someone viewing a crucifixion even when it
later relates to Jesus on the cross. Instead it is written from the viewpoint
of the one who is suffering. The author penned the psalm in first person
(“I”), not third person (“he”). Among other items within the psalm,
verses 14-17 demonstrate the self-perspective view of the author:

I am poured out like water, and all my bones are out of joint; my heart
is like wax; it is melted within me. My strength is dried up like a pot-
sherd, and my tongue cleaves to my jaws; and Thou dost lay me in the
dust of death. For dogs have surrounded me; a band of evildoers has
encompassed me; they pierced my hands and my feet. I can count all
my bones. They look, they stare at me.

Along these lines of personal vantage point, the psalmist also identifies
his present enemies who stood against him. This was true for David in
some real life situation where his enemies encompassed and persecuted
him, most likely one of the many times that King Saul attempted to kill
him. It would also refer to the ultimate Son of David, Jesus Christ, cen-
turies beyond David’s life. In verses 11-13 the psalmist calls to God for
help because of the magnitude of his enemies: “Be not far from me, for
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trouble is near; for there is none to help; many bulls have surrounded
me; strong bulls of Bashan have encircled me. They open wide their
mouth at me, as a ravening and a roaring lion.” Bashan was a fertile area
east of the Jordan River. The bulls Bashan produced were famous
throughout Israel for their enormous physical strength. The author of
Psalm 22 employed this descriptive term to depict the massive power
his enemies possessed: the brute strength they intended to use against
him.

Still, because so much in this psalm relates to the crucifixion of
Jesus, it would seem the description of the attending enemies would
apply to His enemies. Other Scripture references may help us broaden
our understanding. For instance, over a thousand years after David, the
Apostle Peter, whom Jesus personally trained for over three years,
would write a warning using similar terminology to that of Psalm 22.
Peter cautioned his readers, “Be of sober spirit, be on the alert. Your
adversary, the devil [not “your adversary the Roman Empire” or
“your adversary the Jewish officials”], prowls about like a roaring lion,
seeking someone to devour” (1 Pet. 5:8). God is so perfectly precise
with His Word that it would be reasonable to conclude that this verse
may describe the same enemies referred to in Psalm 22, especially
because both passages use the term “a roaring lion” (Ps. 22:13). Also,
Psalm 22:12-13 contains a strange mixing of metaphors. Most people
do not fear the mouth of a bull; it is their strength and horns and
hooves that cause dread. 

Throughout the Gospel accounts, Jesus had demonstrated His
knowledge of both the human and Satanic conspiracies against Him.
He specifically did so in matters relating to His betrayal, arrest, and
crucifixion, as we saw in Luke 22:1-3. Earthly forces acted, but so did
spiritual ones. Because of such factors, here is a good question to con-
sider: Because Scripture closely connects Psalm 22 with the crucifixion of
Jesus, do the enemies referred to in this psalm describe the earthly enemies of
Jesus, or is it a reference to Jesus’ spiritual enemies—namely, Satan and his
legions?

Perhaps the best answer is Psalm 22 refers to both human and spir-
itual enemies. Yet if one enemy received notice, Satan and his agents
would be designated because the Bible places much more emphasis on
their role in Christ’s death. The physical enemies of Jesus were genuine
partners in the crime, but the spiritual enemies were the driving force;
they were the “brains behind the operation.” If such is the case, then
Psalm 22 reveals that the One crucified saw more than the physical
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agents who actually carried out the crucifixion. In some way Jesus
almost certainly viewed His spiritual enemies as well.

This brings us to an unanswerable question, but one whose simple
pondering, even in our limited understanding, should make us appreci-
ate Jesus more: What did Jesus view from the cross? A few biblical examples
show that this is a question worth considering. For instance, in the days
of Elisha the prophet, the king of Aram warred against the northern
kingdom of Israel: “And he sent horses and chariots and a great army
there, and they came by night and surrounded the city [of Dothan]” (2
Kgs. 6:14). The next verse shows the response by Elisha’s servant as he
beheld the physical enemies: “Now when the attendant of the man of
God had risen early and gone out, behold, an army with horses and
chariots was circling the city. And his servant said to him, ‘Alas, my
master! What shall we do?’” (2 Kgs. 6:15). God’s prophet then made an
extraordinary prayer request:

So he answered, “Do not fear, for those who are with us are more than
those who are with them.” 

Then Elisha prayed and said, “O LORD, I pray, open his eyes that he
may see.” And the LORD opened the servant’s eyes, and he saw; and
behold, the mountain was full of horses and chariots of fire all around
Elisha (2 Kgs 6:16-17).

Many truths can be deduced from this account. First, the spiritual side,
in this case God’s angels presented in warrior motif, was hidden from
virtually everybody present; nonetheless, these mighty angels were
still attendant and quite active. Second, even Elisha’s servant, whom
we assume to be redeemed, had no capacity on his own to see the hid-
den spiritual agents. In other words, it was not merely the physical
enemies who were unable to see this assemblage of holy angels. Third,
the spiritual side, both good and evil, remains completely out of view
unless God chooses to reveal it. Out of view does not mean out of exis-
tence. Elisha’s prayer was that God would open the servant’s eyes to
see what was already there, not that God would send angelic help. We
should also note that the prayer request is singular—“his eyes,” not
“our eyes.” Elisha either already knew that the angels were present or
that God had already granted him the same spiritual capacity to see.
Would these same angels (and/or others) also have been present at
Calvary? After all, if God saw fit to have His angels present during this
relatively obscure battle at Dothan, tucked away in the Book of Kings,
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how much more would their presence be expected at the death of
God’s Son? Would these warrior angels be the same type that Jesus
could “appeal to My Father, and He will at once put at My disposal
more than twelve legions of angels” (Matt. 26:53)? There is no way to
know for sure, but we definitely can glean from this text that the spir-
itual agents must have been present for this unheard of exhibition of
God’s grace that was about to be demonstrated. 

Also worthy of consideration is this: just before Stephen became
the first martyr of the newly founded Christian Church, he exclaimed,
“Behold, I see the heavens opened up and the Son of Man standing at
the right hand of God” (Acts 7:56). What did Jesus see as He lay on His
back when the soldiers began nailing His hands and feet? He would be
looking straight up toward heaven. Did He too see heaven opened? If
so, He would have seen His rightful place by the Father unoccupied.
He and the Father would reunite not many days hence, but before His
ascension home the Son must drink the cup the Father had deter-
mined. 

On a more sinister note, by being nailed to the cross while He lay on
His back, not only would Jesus be looking straight up toward heaven,
but also He would be looking straight into the domain of “the prince of
the power of the air” (Eph. 2:2). Later in the same epistle, Paul
explained, to a degree, the realm of Satan’s wickedness with which
Christians have to wrestle: “For our struggle is not against flesh and
blood, but against the rulers, against the powers, against the world
forces of this darkness, against the spiritual forces of wickedness in the
heavenly places” (Eph. 6:12). Did Jesus see any of “the spiritual forces of
wickedness in the heavenly places,” or literally translated, “in the heav-
enlies”? Significantly, this same word is used five times in Ephesians
(1:3, 20; 2:6; 3:10; 6:12) with each reference referring to a spiritual realm
beyond earth, some referring to God’s domain and others to Satan’s.
Would Jesus view the myriad of demons actively hovering or swirling
over Calvary, perhaps being the ones centuries earlier prophesied as
part of the enemies who would encircle Jesus (Ps. 22:12)? The demons
came prepared to battle for their domain and existence. Did Satan
manifest them to Jesus as a means of intimidation? Did Satan even
need to manifest them? Jesus may have seen them without any mani-
festation necessary. Conversely, did Jesus see His legions of warrior
angels assembled in their ranks, standing ready for summoning—if
their summons came? 

We do not know what Jesus saw for the simple reason that God
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chose not to reveal this to us for the present time. Still the concept is
compelling: What did Jesus view while He endured the cross? While God
did not disclose all the truths concerning Jesus’ death, He did establish
key clues that we often overlook in His Word. Contained within
Scripture are priceless gold veins and nuggets that help us gain a
broader composite picture—and a better appreciation—of our Savior’s
victory, but we must go mining to uncover these deeper treasures.

One thing Jesus certainly saw from the cross was the human agents
who executed Him. Even then the Savior showed forth His fathomless
love beyond the deep darkness of man’s hatred and ignorance.
Although Jesus’ earthly antagonists played a major role in killing Him,
these people were not His true enemies—Jesus was dying for the
world that God loved (John 3:16). In fact, some of the same religious
leaders who once opposed Him would eventually believe that Jesus
was the Christ, and they would find their salvation in Him (Acts 6:7;
15:5). But even beyond the present enemies, anyone who ever has been
or ever will be saved was in a way at the cross also. Romans 5:6 states,
“For while we were still helpless, at the right time Christ died for the
ungodly.” Romans 5:8 continues, “But God demonstrates His own
love toward us, in that while we were yet sinners, Christ died for us.”
Romans 5:10 indicates the degree of our hostility before salvation: “For
if while we were enemies, we were reconciled to God through the
death of His Son, much more, having been reconciled, we shall be
saved by His life.” Christ died for us, the ungodly, while we were still
sinners—and more than that, while we were His enemies.

What grace Jesus manifested in the midst of His agony! Contrary
to roaring threats of God’s wrathful revenge that one would expect at
such a heinous sin, the first recorded words Jesus spoke from the cross
convey just the opposite reaction: “Father, forgive them; for they do not
know what they are doing” (Luke 23:34). Here then is Jesus’ view of the
lost He was dying to save, and it offers us insight into His perspective.
According to Jesus, the human agents did not know intellectually what
they did. They knew what they were doing by crucifixion; they did not
understand the significance of their crime nor especially to Whom they
were doing it. Those who played any sort of role in bringing about
Jesus’ illegal death would still be held accountable by God for all their
sins, including this one—unless they repented and received eternal
salvation through Christ’s blood. However, at the deep core of what

52

The Darkness and the Glory



they did, they acted out of ignorance: vain, rebellious, inexcusable
ignorance, but ignorance nonetheless.

Jesus’ request for forgiveness for those who did not know what
they were doing could not be said in regard to all parties involved.
Satan and his minions most assuredly knew what they were doing—
and to Whom. The collective forces of darkness fully knew who Jesus
was: at His birth, during His life, at His death. Satan would know the
prophecies, would see the star announcing the Savior’s birth, would
observe the angels manifesting themselves to shepherds outside
Bethlehem. He would have previously heard the stirring of the people
as they conversed about the unusual circumstances surrounding the
birth of John the Baptist, one whom God’s Holy Word had prophesied
would become a forerunner to the Messiah. Satan always knew who
Jesus was, and most likely, always knew where Jesus was at any point
in His life. Would ever an instant exist where Satan would turn his
thoughts away from Jesus? Jesus was the promised Seed of Woman of
Genesis 3:15 who would lead—or as Satan concluded, could lead—to
Satan’s downfall. The evil one would vigilantly watch over the Christ
child who grew into the Christ man. Scripture is silent on any personal
contact Satan attempted with Jesus until He grew into a man, so it is
best not to delve into areas that God has not chosen to reveal. Yet
Satan’s nature would not permit him to sit idly by without any intent
of attack. He would have done anything he could against Jesus from
His birth onward, but it seems that God the Father restricted Satan
from attacking, perhaps similar to God placing a hedge around Job
(Job 1:10). The Father may have protected His Son from Satan until He
decided the time was right—and the time the Father chose came imme-
diately after Jesus’ baptism, at the beginning of His public ministry.

The baptism of Jesus is one of the most momentous events ever
recorded in Scripture. It publicly marked Jesus as the promised
Messiah of God. Messiah or Christ means “the anointed one,” and the
baptism was the time of His anointing. It is at this time that the Holy
Spirit empowered Jesus for His Messianic ministry. In fact, only after
His empowering by the Holy Spirit do the Scriptures make reference
to Jesus performing any miracles. It would seem that with the willful
emptying of Himself and the voluntary setting aside of the independ-
ent use of His divine attributes (Phil. 2:5-8), Jesus would have to be
empowered by another source. This point is even made by Jesus when
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arguing against the Pharisees, stating, “But if I cast out demons by the
Spirit of God . . .” (Matt. 12:28). God’s Anointed One was thus empow-
ered, as the Godhead had planned, as the Holy Spirit descended on
Jesus to enable Him to do all that was necessary to achieve Messiah’s
ministry. The baptism of Jesus also marks the reduced prominence of
John the Baptist. Jesus must increase; John must decrease (John 3:30).
Jesus also began gathering disciples to Himself at this time: Andrew,
Simon Peter and Philip, (John 1:35-43), each of whom would each
eventually assume the office of apostle (Matt. 10:1-4). 

Yet far beyond these very important factors stands one simple fact
that accompanied Jesus’ baptism: God the Father bore open testimony
that Jesus was His beloved Son. Just in case any doubt existed in
Satan’s realm as to who Jesus was—but it is most unlikely that they
would fail to know Who the incarnate second member of the Godhead
was—God audibly bore witness from heaven, something that rarely
had occurred in Scripture. Matthew marked this important pro-
nouncement with the exclamatory word, “Behold!” The Greek text is
very emphatic in presenting what God said. Matthew 3:17 could be
translated, “This is My beloved Son” [or “the Son of Mine the
Beloved”] using two definite articles within this designation. Jesus is
the Son; He is the beloved—unique, unparallel, without equal. God
would later offer this same testimony about Jesus on the Mount of
Transfiguration, but now a different purpose was at hand.

Satan no doubt heard God’s declaration as well. God’s pronounce-
ment was in a way a call to battle, as Jesus would soon begin His earthly
ministry. Not only did God publicly announce the identity and advent of
Messiah, He also initiated Jesus’ ministry of restitution and reclamation
of that which was lost. Having anointed Jesus, the first thing the Spirit
did after His baptism was to lead Jesus “into the wilderness to be
tempted by the devil” (Matt. 4:1). Mark’s account is succinct yet highly
descriptive, stating that after the baptism of Jesus, “immediately the
Spirit impelled Him to go into the wilderness” where He would be
tempted by Satan (Mark 1:12-13). Mark employed the same verb for
“impel” that he would later use to describe when Jesus cast out
demons. A strong moving by the Spirit cast the Son into the wilder-
ness. Unlike mankind’s initial episode where Satan approached Eve in
the Garden, this time God specifically led the Son of Man into Satan’s
presence, bringing about their first earthly encounter in the spiritual
war of the ages. The battle for sovereign rule of the world—and
beyond—had begun. Only one would depart as victor. The winner
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took all, including its inhabitants; the loser lost everything.
A direct relationship exists between the baptism of Jesus and

Satan’s temptation of Jesus that immediately followed. In this account
of the temptation, we see another hint that Satan fully understood who
Jesus was by how he addressed Jesus. Twice Satan employed the same
designation the Father had used at Jesus’ baptism: “If you are the Son
of God” (Matt. 4:3, 6). Yet contained within the Greek text is a glimpse
into Satan’s mentality. Actually what Satan said is a subtle rephrasing
of God’s statement, but one substantially different at its core. In both
cases Satan used no definite article in front of “Son.” English transla-
tors often add “the” to make it smoother (i.e., “the Son of God”), but
the original text does not contain this. What Satan literally said was, “If
Son of God you are . . .” or “If you are a Son of God. . .” It was a twist,
a distortion, of what God said—as it is Satan’s base nature to do—as he
had done earlier with Eve. A few years later the disciples who received
Jesus into the boat after He had walked on water said virtually the
same thing: “Of truth Son of God [or ‘a Son of God’] You are” (Matt.
14:33). As with Satan’s words, no definite article is present. For the dis-
ciples, theirs was an extended education. Jesus gradually brought
them to an understanding as to His identity, culminating with Peter’s
divinely-inspired declaration of Matthew 16. In Matthew 14 the disci-
ples collectively grew closer to the Messiah’s true identity, but they
had not fully grasped it yet. Peter’s latter proclamation in Matthew
16:16 contrasts with what the disciples previously concluded about
Jesus: “You are the Christ, the Son of the God the Living One!” God
Himself made sure that four definite articles were included as He
inspired Peter to say what He wanted said in the exact way that He
intended. What the disciples gradually learned about Jesus, Satan
already knew. 

At this point in the confrontation, Satan may not have believed or
accepted that Jesus was the Christ. The Christ—or Messiah—is a title,
an office. As far as Satan was concerned Jesus had not fulfilled this
function yet. Perhaps He never would. At this stage in His life Jesus
was not yet fully qualified to be Messiah. Hebrews 2:10 gives an indi-
cation of some of the means that God chose to accomplish completely
all that He intended in Jesus: “For it was fitting for Him [that is, God
the Father]. . . . in bringing many sons to glory, to perfect the author of
their salvation through sufferings.” “To perfect” is used in the sense of
fulness or completion, not as correcting something that has defects.
The sufferings of the Messiah were only now beginning in earnest, as
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God perfected into maturity His Messiah who would not only redeem
the lost from their sin but also would identify with their sufferings
(Heb. 2:14-18). Such was part of the cup that Jesus was drinking
throughout His entire Incarnation. 

Satan hated Jesus with abhorrence unrivaled by any human hatred.
Satan’s approach to Jesus demonstrates this. Unlike the demons who
throughout the Gospels always cowered in Jesus’ presence, Satan
never did. Satan, who deems himself worthy of all worship, honor,
glory, and praise, was not about to acknowledge Jesus’ title or status
without a fight—and the fight was just beginning during this initial
temptation of Jesus. Even how Satan addressed Jesus was an insult, a
prod. He did not acknowledge Jesus’ unique status; he simply tempted
Him by acknowledging He was a son of God. But Jesus was not the
first so designated. Adam had originated as God’s son (Luke 3:38)—
and Adam had been no match for Satan.

It should be noted that the reference to Adam as God’s son in Luke
3:38 is the last verse before Luke presents the temptation of Jesus in 4:1.
Matthew, Mark and Luke each record that the temptation immediately
followed the baptism. Luke presents the baptism of Jesus (3:21-22), end-
ing with God’s declaration declaring Jesus as the Son of God, and then
adds a genealogy. When you read Luke’s account, it seems almost
absurd to have “a dull genealogy” interjected at this point in such a
tremendous event in the Gospel. Yet Luke’s placement of the genealogy
has its purpose. Unlike Matthew’s genealogy of Jesus in Matthew 1,
which presents Jesus’ connection with the Davidic ancestry and right to
rule, Luke traces Jesus’ lineage all the way back to Adam. Also differing
from Matthew’s account, Luke wrote in descending order, beginning
with Jesus and working backward to Adam. Luke concludes with the
significant statement, “Adam, the son of God” (3:38)—very similar to
what God had just announced at Jesus’ baptism. The next verse, Luke
4:1, shows that Jesus was led by the Spirit into the wilderness to be
confronted by Satan. The first son of God—Adam—faired poorly in his
conflict against Satan. Their contest was short and decisive. This next
Son would have to stand much more firmly; otherwise, He would join
the endless list of Adam’s defiled and disqualified lineage.

Satan baited Jesus by saying in effect, “If you are a Son of God”—
not the Son of God. “You are a One, not the One. You are no different
than the first one, Adam.” 

But this Son was different. 
So when He prayed, “Father, forgive them, for they do not know
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what they are doing,” Jesus referred only to the ignorant agents of His
crucifixion, those of the human realm. Satan knew (to know intellectually;
to understand) what he did better than any human did, including
Judas, Caiaphas, Herod, or Pilate. The demons also were totally cog-
nizant of their actions. Before Satan and his demons rebelled against
God, they had been holy angels who communally beheld the Second
member of the Godhead with the glory He shared with the Father
“before the world was” (John 17:5)—and they all had at one time individ-
ually and collectively worshiped Him. Ignorance did not lie at the heart
of their attack—only evil. They did not need to wait until the death of
Jesus to say with the centurion, “Truly this was the Son of God!” (Matt.
27:54)—they knew that before and during the Incarnation of Jesus.

As we saw in the previous chapter, Scripture often presents major
events in the human realm while also exposing the hidden spiritual
source involved, both good and evil. In other words, often what occurs
in the human realm has an irreplaceable spiritual element that is just
as important, if not more so, than the earthly activities. Without the
spiritual base, many times the human element never would have tran-
spired. Eve’s temptation by the serpent is such an example. Physical
characters played a part, but the spiritual side (in this case an evil one)
also was present. Peter speaking with God as the source and then later
with Satan as the source is another instance. Many other examples
could be cited, especially several matters relating to the birth of Jesus.

Yet we often skip over these markers in Scripture, not fully appreci-
ating their significance. John 14 contains such an example. This chapter
records some of the last words of Jesus to His disciples before His arrest.
Together they “celebrated” the Passover Supper—or stated better, they
partook of the Passover meal. Celebration would have been an alien
term to the somber disciples that night, especially to the Man of Sorrows
who announced He was “troubled in spirit” (John 13:21). Jesus used this
very Passover feast to instruct His disciples about deeper spiritual
truths concerning Himself and what He was about to accomplish. The
atmosphere of their assemblage would have been permeated with great
sadness and confusion. In His Upper Room Discourse (John 13–17),
Jesus gives us a glimpse of how matters that were transpiring at that
time related to His pending suffering. 

Much had happened by the time Jesus was finishing the Last
Supper with His apostles. The humble Servant of Yahweh had already
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washed their feet. He had predicted and identified the traitor, and then
expelled Judas from their presence. Jesus informed the disciples of His
pending return to the Father as well as His subsequent return for them
(John 14:1-3). He promised the magnificent advent of the Holy Spirit,
Who would reside in them forever, filling the void His absence would
cause. Then in John 14:29, Jesus summarized why He had spoken on so
many different topics: “And now I have told you before it comes to pass,
that when it comes to pass, you may believe.” Jesus knew His disciples
had little faith—and little faith, though not mature, vastly surpasses no
faith. Little faith can be multiplied and grown; the total absence of faith
cannot. While they possessed little faith, at this time great consternation
and confusion swallowed the disciples whole. Jesus would still teach
them many more truths before His ascension, but now was not the
appropriate time—an enemy rapidly approached.

Jesus knew the total extent of what was transpiring even as He
spoke to His disciples. This was true regarding the activities of both
the spiritual beings and of those in the human realm. From the view of
Jesus, however, the spiritual realm lay at the heart of the earthly
events. In a few moments He would reveal to Peter that Satan had
received permission from God to sift him like wheat. He also would
explain that the Father had given Satan and the forces of darkness a
specified time of open hostility against Him. Later, when He stood
before Pilate, Jesus informed the Gentile ruler that he would have no
authority whatsoever unless it had been given him from above (John
19:11). Even at this point, in some of His final teachings during the
Passover meal, Jesus disclosed how He viewed the pending events of
His betrayal, arrest, and crucifixion. In John 14:30 Jesus explained, “I
will not speak much more with you, for the ruler of the world is coming,
and he has nothing in Me.” From Jesus’ view Judas was not coming;
neither were the chief priests and scribes, nor the temple police; the
Roman soldiers were not coming; nor were even Herod or Pilate. “The
ruler of the world” was coming, and he remained at the forefront of
Jesus’ thoughts, the designation occurring three times in this section of
Scripture (John 12:31; 14:30; 16:11). Just as Jesus identified the ultimate
source when Satan tempted Him by means of Peter, Jesus again dis-
closed the real power behind the earthly activities. Jesus was fully
aware of who was coming—and why. Taking His disciples with Him,
He later rose after His prayers in Gethsemane to meet the foe in the
arena of battle the Father had predetermined (John 18:1).

At this hurried time and in their confused state of mind, the disciples
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may have concluded Jesus’ earlier statement concerning the ruler of the
world referred to Pilate, because he was Caesar’s representative. King
Herod could not rightfully be considered the ruler of this world—or if so,
only in the most restricted sense. A Jewish zealot’s view would envision
Israel as the center of the world and as the pinnacle of the nations, and
whoever ruled Israel would, in theory, rule the world. It mattered not
that Rome reigned over a conquered Israel at that time; the Jews rightly
viewed themselves as God’s covenanted people from whom their prom-
ised Messiah would arise and exercise worldwide rule (Ps. 2). That Jesus
had repeatedly referred to His pending glory would not clarify anything
for those disciples present; it would only confuse them further. While
Israel benefited from eternal covenants and promises from God, it was
not their duly appointed time of world supremacy during Messiah’s
reign. They lived instead in the designated “times of the Gentiles” (Luke
21:24). Rome was the world power of the day; whoever ruled Rome, in a
sense, ruled the world. 

It is feasible that the disciples understood Jesus to refer to Satan as
the ruler of the world who was coming, but at this point all they could
do was attempt to maintain their rational minds as best they could,
and they were rapidly losing the battle. They were on a spiritual white
water rapid ride already beyond their capacity to lay moorings—and
the turbulence would greatly intensify before it slackened any. Each
revelation and explanation that Jesus made gave rise to only deeper
and more serious questions. The disciples had to assimilate repeated
couplets of apparent contradictions: glory yet crucifixion; Jesus hailed
but rejected; the King standing in their midst, yet no kingdom now; the
declared Son of God, yet smitten by men; promised thrones of honor
in the kingdom, yet Jesus returns to His Father—alone. These concepts,
plus several more, would make no sense whatsoever to the Shepherd’s
little flock until after the resurrection, and only after Jesus breathed
into them the Holy Spirit (John 20:22) and opened their mind (singular
in the Greek) to understand the Scriptures (Luke 24:45).

Yet the account in John 14:30 gives another nugget of truth vital in
gaining more insight into Messiah’s person. Jesus encouraged His fol-
lowers that although the ruler of the world was coming, they should
not fear for “he has nothing in Me.” Regardless of how the disciples
would have understood this statement, Jesus referred to Satan and the
pending confrontation. Satan would find absolutely nothing in Him:
no avenue of entrance, no defect that would lead to sin and destruc-
tion. This doctrine we can conceive in our minds, as much as we can
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perceive on a child’s level the expanse of God’s creation: Jesus was per-
fect and holy through and through. No spots, no blemishes—the totality
of divine holiness encompassed in humble human garb. Let Satan have
ten thousand years to probe and seek to bring failure, he still would
find no weakness. Let the adversary offer Christ world upon world
and kingdom upon kingdom; no temptation would take root. If twelve
thousand legions of Satans existed, they collectively would find no
hole, no glitch, no imperfection. Pure gold is pure gold; a diamond is a
diamond, as much at its core as it is on the surface.

A thousand years before the advent of Jesus, David wrote, “The
commandment of the LORD is pure, enlightening the eyes. The fear of
the LORD is clean, enduring forever; the judgments of the LORD are
true; they are righteous altogether. They are more desirable than gold,
yes, than much fine gold; sweeter also than honey and the drippings of
the honeycomb” (Ps. 19:8b-10). Centuries before Christ walked the
earth the psalmist would write, “Thy word is very pure” (Ps. 119:140).
In this same psalm he also wrote, “Those who love Thy law have great
peace, and nothing causes them to stumble” (Ps. 119:165). No one
knew and loved God’s written Word as much as God’s incarnate
Living Word, Jesus. No stumbling would take place for this One. It
was His very nature not to do so.

Satan could not know or understand this, neither intellectually nor
experientially. The holiness which once embraced him had long been
shattered and completely stripped from him at his initial rebellion and
subsequent banishment from heaven, replaced instead with a total
embodiment of evil from stem to stern. We of the human realm do not
experientially understand pure holiness, ourselves so deeply marred by
the effects of sin. But in the same way, because we are created in God’s
image, neither do we understand the full capacity of evil containing no
goodness or grace whatsoever. Christ’s holiness only magnified the
utterly defiled wickedness of Satan—Jesus’ very presence would have
repulsed Satan as much as it caused him fear.

That Satan would find nothing in Jesus by no means reduced the
intensity of Satan’s attack—quite the contrary. We do not know exactly
how Satan and the demons tormented Jesus; we only know that they
did. It seems as with virtually everything in comparison between the
physical and spiritual worlds, that of the spiritual is much stronger.
The first element of the cup of Jesus that He alone was able to drink
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and why His crucifixion vastly exceeded all others was about to begin.
The Lamb of God was about to endure the torment caused by the com-
bined attack of satanic forces during their God-given hour of darkness.
When we get to heaven we will understand completely what we now
only comprehend in part, as we presently see in a mirror dimly (1 Cor.
13:12). 

We previously saw in Revelation 9:4-6 that demons, when permit-
ted by God, possess the capacity to inflict tremendous torment on their
victims. Such torment will be inflicted during the Tribulation that “in
those days men will seek death and will not find it; and they will long
to die and death flees from them” (Rev. 9:6). The source for this tor-
ment, of course, will be unobservable to the world at large and would
have remained unknown to even the elect unless God chose to reveal
this in His Word. 

Even in their designated hour of darkness, however, it would seem
that the demons would approach the crucified Christ quite cautiously.
Throughout His earthly ministry, whenever Jesus came in contact with
demonic beings, the demons acknowledged who He is and expressed
fear regarding their punishment. “What do I have to do with You,
Jesus, Son of the Most High God? Have You come here to torment us
before the time? (Mark 5:7; Matt. 8:29). Further, “And they were
entreating Him not to command them to depart into the abyss” (Luke
8:31)—that is, a place where God has already confined some subset of
demons in a place of torment. Demons greatly feared Jesus as He
walked on His earth. James 2:19 indicates they still do; demons believe
and tremble. Both verbs are present tense verbs in the Greek, not past
tense. They continuously believe; they continuously tremble. 

At the crucifixion, the demons initially would have most likely
approached Jesus very cautiously. Sinless holy seraphim cover their
face in the presence of God (Isa. 6:1-3), a chapter the Holy Spirit later
reveals that especially relates to the person of Jesus. After a quote from
Isaiah 6, John 12:41 explains, “These things Isaiah said, because he saw
His glory, and he spoke of Him.” Would fallen defiled angels do any
less? Besides, Jesus had spoken freely even in the midst of His crucifix-
ion. Demons feared the spoken word of Jesus in the Gospel accounts.
Jesus did not need to lay hold of the satanic realm or to be standing in
a particular position ready to retaliate. The absolute authority of His
verbal command would render the demons confined and tormented in
the abyss, waiting for the final punishment that would come if Christ
were the victor. 
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Perhaps the legions and ranks of the demonic world initially
moved in by their designated ranks, with the lesser demons ordered in
first. Any volunteers to be the first to torment the second member of
the Trinity? 

We know some of Satan’s nature and tactics simply by contrasting
these to God and His attributes. For instance, 1 John 4:16 states, “God
is love”—not that God loves (which He does), but rather that love is
an attribute of His being. The opposite is true of Satan. It is not only
that Satan hates (which he does), but rather that hate consumes him to
such a degree that it becomes part of him and his domain.
Consequently, since no love exists in Satan’s realm, demons serve
Satan out of fear; they do not love him or one another. Demons have
no friends. Hatred, envy, distrust and jealousy are all normal working
conditions in the demonic regime. Although by no means subservient
to him, the holy angels of God respect Satan’s power (Jude 9); would
demons under his authority do any less? The demonic masses may
have faced a severe predicament at Christ’s crucifixion, having two
unenviable options: attack the Son of God or be subject to Satan’s
wrath. Regardless, if they did at first hesitate, either through Satan’s
authority or merely as a natural consequence of their totally evil
nature, the demons would eventually attack. To their surprise, how-
ever, the Messiah never responded; He never fought back. Jesus
refused to use His authoritative Word that He had repeatedly spoken
against them throughout the Gospel accounts. Maybe their fears were
unfounded. As evil permeated the area, a herd mentality most likely
would take hold, similar to the account where demons caused the
swine to drown themselves (Mark 5:13). Faster, stronger, harder—a
flurry of demonic gathering previously unknown to the world was
taking place, but was completely hidden from the ignorant masses
gathered at Calvary. Still, through the composite sum of Satan’s
assault, the Son stood firmly—and faithfully. It was His very nature to
do so—as He willingly drank this first element of the cup the Father
had given Him.

Satan could not win—in a billion years he never could have won.
However, while his utterly evil nature had in the past given him false
hope that he would triumph, at some point during the crucifixion he
must have realized he would not prevail. For nearly three hours Satan
would pour upon Jesus the full force of his evil power and authority.
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Nothing had worked. Although obviously physically weakened by
this time, Jesus’ resolve and determination had not diminished even by
a trace. As defeat approached, Satan still attacked, but most likely for
a different reason. Revelation 12:12 reveals what Satan will eventually
do in the Tribulation once he has been thrown out of heaven: “For this
reason, rejoice, O heavens and you who dwell in them. Woe to the
earth and the sea, because the devil has come down to you, having great
wrath, knowing that he has only a short time.” In the final part of the
Tribulation, Satan’s wrath will be poured out in a previously unknown
intensified manner, and the end result is “woe to the earth.” If Satan
had not done so already, if by chance he kept anything back (which he
most certainly would not have), he would likewise pour out the entirety
of his wrath on Jesus during his designated hour of darkness. Is it any
wonder that Jesus would tell His closest followers the same thing that
He would His enemies: “Where I am going, you cannot [you are not
able to; do not have the capacity to] come” (John 13:33). He alone was
able.

So like a spoiled child who breaks toys simply because he wants no
one else to play with them if he cannot, Satan, too, would also vent his
hatred toward Jesus, pouring out the entirety of his wrath on the
Lamb. Would enduring this wrath not result in a large degree so that
“His appearance was marred more than any man, and His form more
than the sons of men” (Isa. 52:14)? It would seem Satan most likely
reached a point in his savagery against Jesus when his attack changed
from efforts to keep Jesus from completing His Messianic course to a
tantrum-like barrage consisting of evil for evil’s sake—pain for pain’s
sake. It would be his very nature to do so.

How utterly frustrating it must have been for Satan to throw his
entire arsenal against Jesus during his hour of the darkness and have
nothing accomplish what he had expected. Not only did Jesus refuse to
summon His angelic host, but He even demonstrated acts of divine grace
and goodness in the midst of His own agony. Satan furiously attacked;
Jesus prayed for forgiveness for the ignorant human masses who cruci-
fied Him. Legions of demons raged against the Lamb in warfare; Jesus
extended grace to one on a cross adjacent to Him, promising him that
day they would be together in Paradise (Luke 23:43). The declaration
of Jesus was a promise of victory for the Lamb and His followers—a
spoken reminder of defeat for the demonic world; Jesus would be in
Paradise that very day. Satan and his demons had no authority to go
there, that day or ever. If Jesus made it to Paradise, He would go only
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as the total Victor. So hate raged—but divine love reigned. Even amid
the intensity of the battle, instead of looking at His own misery, the
Son lovingly placed the earthly care of His mother into the trusted
hands of His beloved disciple John (John 19:25-27). Satan’s plot was
unraveling. He was losing his grand wager. His one opportunity grew
shorter. Still the Christ, the Son of the Living God, stayed the course.
How much longer did Satan have? He may not have known for certain,
but he did know God’s eternal clock progressively ticked—as his
divinely permitted hour of darkness neared its termination.

The angels of God viewed this spiritual carnage as well. Myriads
and multitudes of divine warrior angels stood by—armed, ready, wit-
nesses to a grace displayed that they themselves could never begin to
comprehend. Certain Scripture passages allow us a limited peak inside
angels’ minds to see how they would have viewed Jesus at Calvary.
For instance, some of the most telling verses occur in 1 Peter 1:1-12. In
his first epistle, Peter wrote to persecuted and discouraged Christians
about the greatness of the believers’ salvation. He described the salva-
tion given by God as “an inheritance which is imperishable and unde-
filed and will not fade away” (1:4). Peter encouraged the churches in
his care that their active faith is more precious than gold (1:7). With
point after point Peter exhorted and reminded his readers of the depth
of God’s gift in salvation. Such salvation is so wondrous, is so grand in
its magnitude, it continually interests and intrigues angels. In reference
to the divine revelation in the Old Testament, 1 Peter 1:12 explains
regarding the prophets that God used to communicate His Word: “It
was revealed to them that they were not serving themselves, but you, in
these things which now have been announced to you through those
who preached the gospel to you by the Holy Spirit sent from heaven.”
Then Peter adds one vitally important element: “things into which
angels long to look.” What the holy angels of God longingly desire
(“desire” being the same Greek word for “lust,” but used here in a good
sense) are matters relating to salvation: not physical beauty, not world
power or dominion, not wealth—but salvation. Angels have witnessed
everything throughout history: Satan’s fall, creation, Adam and Eve,
earthly kingdoms rising and falling. Yet salvation is what angels desire
to explore. They have good reason for being so fascinated. Despite all
they know and have viewed concerning God and His glory, they have
stood only as spectators in regard to salvation—never as recipients of
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God’s imputed grace. 
One reason angels do not know God’s grace through salvation is

that the Word did not become an angel—the Word became flesh. The
author of Hebrews states in reference to Jesus, “For assuredly He does
not give help to angels, but He gives help to the descendant [seed] of
Abraham” (Heb. 2:16). Not one angel has ever experienced God’s grace
and forgiveness, primarily because they have no sacrificial replace-
ment, no substitutionary atonement. When considered from the
angels’ perspective, it makes sense that salvation would fill their
thoughts. One sin at one point in history past, and one-third of their
fellow holy angels became angels of Satan, eternally transformed into
demons, awaiting the hell that was originally prepared for them (Matt.
25:41). The change occurred instantly; it required no process.
Immediately these demons became as evil as they ever would be, as
evil as their new master Satan. Instead of belonging to the realm of the
God of Love, the demons became inhabitants—and participants—in
Satan’s realm.

Those who may be reading this and think that this is too presump-
tuous in its conclusions should consider a few matters from the Book
of Colossians. For one thing, regarding our salvation, Jesus “delivered
us from the domain of darkness, and transferred us to the kingdom of
His beloved Son” (Col. 1:13). How striking and fitting that the phrase
“the domain of the darkness” is the same wording used in the Luke
22:52 account with the arrest of Jesus. He endured the totality of that
domain so that we could be delivered out of it. The reverse is obviously
true as well: if He had not endured, we would never have been deliv-
ered out of it. 

But there is more. In Colossians 2:13-14, Paul wrote: 

And when you were dead in your transgressions and the uncircum-
cision of your flesh, He made you alive together with Him, having
forgiven us all our transgressions, having canceled out the certificate
of debt consisting of decrees against us and which was hostile to us;
and He has taken it out of the way, having nailed it to the cross.

Three things were actually nailed to the cross that day, two visible to
those present and one hidden: Jesus Himself, the placard above the
cross, and the certificate of debt consisting of decrees against us. This
is some of the most awe-inspiring and richest sections of Scripture, but
we must move on.

Paul continues his thought in the next verse. Connected with what
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he wrote about being nailed to the cross, something else transpired
that day that was totally hidden from the world at the time: “When He
had disarmed the rulers and authorities, He made a public display of
them, having triumphed over them through Him” (Col. 2:15). The vast
majority of Bible-believing scholars writing about this verse hold that
“the rulers and authorities” include all the hostile demonic hierarchy
available to Satan, such as the same ones referred to in Ephesians 6:12.
But the disarming occurred after their hour of darkness was com-
plete—not during it. 

The Greek word for “disarmed” occurs only twice in the New
Testament, here and in Colossians 3:9 (“since you laid aside the old self
with its evil practices”) so there are no other examples to see how this
word is used. It is interesting, however, that many scholars understand
the middle voice of this word in Greek as indicating “stripping off
from Himself.” Some even add that this is though the demons had
somehow affixed themselves to Jesus in an attempt to cause Him
intense pain or destruction. Others see this phrase as depicting a
wrestler who has thrown off his foe in utter defeat. Perhaps this is
more accurate than people realize in describing what Jesus accom-
plished on His cross. Again, we would have no idea that this occurred
unless God saw fit to show it in Scripture. In order to strip the demons
away from Himself, they had to be in some way (for lack of better
words) “attached” to him. But before Jesus disarmed them, they were
allowed to bring about the full authority granted them in their hour of
darkness, which is a component of the cup that He alone was able to
drink.

Note this well, beloved: while we currently do not know the exact
extent of what Jesus endured, an aspect of what He accomplished that
day was to disarm from Himself the rulers and authorities of the
demonic realm. This would never happen again throughout eternity
because there was no need; only one hour of darkness was granted to
the evil one and his collective forces—and they severely lost.

The holy angels of God most likely had known, and perhaps even
befriended, many of the angels who had been transformed into demons.
These disobedient angels had sinned, becoming permanently defiled
with no hope whatsoever of forgiveness of their sin or salvation. From
their one sin of disobedience they entered into a state of constant enmity
with God. For the redeemed of Adam’s lineage, however, a different
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scenario exists: sin upon sin, millions and millions of times over, and
yet we receive God’s complete cleansing forgiveness. Grace upon grace
repeatedly replaces sin upon sin—all covered by the divine magnitude
of the Lamb’s perfect sacrifice. Even beyond this, Paul informed the
Corinthian church that they (and other Christians) would ultimately
judge angels in some ruling capacity (1 Cor. 6:3). Here stands a concept
too vastly bizarre for us to appreciate fully; redeemed sinners, with
multitudes of sins, will be granted authoritative positions over angels
who have never sinned even once. It is no wonder that angels take such
interests in things related to our salvation. They do not fully under-
stand it any more than we can currently know experientially their holy
status. We know of it, but we do not know it. Angels accept the role
God the Father has given them without murmur and complaint, and
they do so with sparkling obedience.

Contrary to some artists’ renditions, angels are not pudgy infant
beings with wings, lazily contemplating the substance of puffy clouds.
Every instance recorded in Scripture, whenever a human encountered
an angel manifested as an angel, the result was always the same: terri-
fying, dreadful fear. Everyone—from Old Testament encounters to
Mary to the soldiers who guarded the tomb of Jesus—responded in
like manner. They had ample reason to fear. We have already seen the
2 Kings 6:17 reference where the eyes of Elisha’s servant were opened
to see “the mountain was full of horses and chariots of fire.” The Bible
further describes God’s attending angels as “mighty angels in flaming
fire” (2 Thess. 1:7), holy warriors who execute His judgments, such as
the two angels that destroyed Sodom and Gomorrah in Genesis 19.
Scripture depicts angels as flame of fire (Heb. 1:7), sent out by God
Himself to render service for the sake of those who would inherit sal-
vation (Heb. 1:14). So even though man is currently made for a while
a little lower than the angels (Ps. 8), angels maintain a service ministry
to the elect. Consequently, no one throughout the total expanse of
God’s creation would they be more desirous to assist than the One
whom they worship, Jesus Christ: “And when He again brings the
first-born into the world, He says, ‘And let all the angels of God wor-
ship Him’” (Heb. 1:6). But during the God-given hour of the darkness,
the One they worship was being brutalized. Was there any way that
they could witness Christ’s crucifixion and not have it produce great
internal agitation within these holy ones whom the Bible likewise
refers to as “sons of God” (Job 1:6; 2:1; 38:7)? 

We find out later in Scripture that, among other things, God had
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angels in view with what occurred on the cross and its subsequent
ongoing results:

To me, the very least of all saints, this grace was given, to preach to
the Gentiles the unfathomable riches of Christ, and to bring to light
what is the administration of the mystery which for ages has been
hidden in God, who created all things; in order that the manifold wis-
dom of God might now be made known through the church to the
rulers and the authorities in the heavenly places. 

This was in accordance with the eternal purpose which He carried out
in Christ Jesus our Lord, in whom we have boldness and confident
access through faith in Him (Eph. 3:8-12).

Although we often like to think about salvation in terms of what we
receive, Ephesians 3:10 reveals a totally different understanding of
why God permitted the death of His Son: “in order that the manifold
wisdom of God might now be made known through the church to the
rulers and the authorities in the heavenly places.” We would not know
this unless it was stated in Scripture; God specifically showed forth His
wisdom that it might now be made known to—in this case not to
humanity—but rather “to the rulers and the authorities in the heaven-
ly places” (3:10). Yet even beyond this, it was “in accordance with His
eternal purpose which He carried out in Christ Jesus our Lord” (Eph. 3:11).
We are not even sure if “the rulers and the authorities in the heavenly
places” in this verse refer to the holy angels or the fallen angels. Many
scholars conclude that it refers to both, which seems more likely. This
offers even more biblical support that with the death of Christ, God
was making known to the angelic world His manifold wisdom in
accordance to His eternal purpose. Such angelic beings must have
viewed the crucifixion in progress.

The attending angels had a mental comprehension of what God
was doing, but they had no experiential base to connect it. Never
before in all eternity had angels seen any member of the Godhead sub-
jected to such brutal audacity from evil powers. It reasons that left to
themselves, God’s angels would have instantly leapt into the battle, the
same way a mother would leap in front of a speeding car to save her
child caught in its path. But the Father did not permit them; they were
divinely restrained from intervening. In their confirmed state of holiness,
the angels had no temptation to disobey the Father’s command.
However this very state of holiness would have caused them deep con-
sternation as they stood witness to horrendous evil manifested in a
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way previously unknown to them. Similar to when the Lamb will
eventually break the seventh seal during the future Tribulation (Rev.
8:1), there may very well have been complete silence in heaven as God
the Son was dying. 

From the holy angels’ view, the death of Jesus would most likely
seem to be an extremely long ordeal; the time would not go quickly.
However, the angels did not simply stand by idly; they stood in active
obedience to God, even standing against their own inclination to inter-
cede. This was something Peter had not yet learned at the arrest of
Jesus. The holy angels of God stood by without intervening as they
watched Jesus suffer, but apart from the Father’s command, it was not
their very nature to do so.

Finally—with the beloved Son on the cross for hours, having
endured what one fallen son of Adam was not able to endure for even
a fraction of the speed of light—at the very height of Satan’s wrath, the
Father stirred to action. Even the human agents present at the crucifix-
ion understood something tremendous and terrifying was about to
transpire, but they did not exactly know what. Even less would they
understand why.

God’s attending angels would have noticed this movement imme-
diately, such as seen throughout Ezekiel 1. Satan and his forces may or
may not have readily taken note. Eventually they too understood that
God Himself was approaching Calvary. Did the Father come to rescue
His wounded Son? Was Satan’s hour of authority over? Was this the
end of the battle and the torment? Soon every spiritual entity, both
holy and evil, realized that all the previous activities had been only the
preliminary rounds. Now began the final assault in this epoch battle—
and the next half would be so much more brutally horrible that the
first half would forever pale in comparison to this new episode.

The totality of both the heavenly and demonic realm watched as
God the Father approached God the Son. 
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